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P refa ce  

I  am  a w hite  Eng lishm an, bo rn  in  the  heart o f  the industrial Eng lish M id lands 
during  the Seco nd  W orld  W ar. A s a child , I slam  w as som ething  ´ fo reign´  and  
hard ly referred  to  in  o ur schoo ling . H o w , then, is i t that I  cam e to  kno w  
anything  abo ut I slam ?  

H av ing  been brought up  in  three sects o f  Christianity ( Co fE , M etho d ism  –  m y 
parents´  upbring ing  –  and  a sho rt p erio d  in  the Evange lical M o vem ent, by 
cho ice ) , I  converted  to  I slam  in  1978  at the age o f  34 af ter so m e study in  
respect o f  the  inner ( Suf ic)  teachings o f  I slam , insp ired  by the boo k T he Sufis, 
by I dries Shah. F urtherm ore , I  cam e to  have d irect experience o f  all the m ain  
I slam ic branches that exist. I n  198 5 it happened  that I  ceased  to  be a fo rm alist 
M uslim , but that is no t because I  found  fault w ith I slam . I  espouse the unity o f  
all re lig ions, w hich is w hat I  regard  as part o f  T he P rophet M uham m ad ´ s 
teachings. I  continue to  think o f  I slam  as being  hugely im po rtant in  the  
dev elopm ent o f  m ankind , but I  believ e  its o rig inal and  central m essage is 
essentially no  d if feren t to  any o ther relig ion . T hat m essage re lates to  the 
spread  o f  p eace thro ugh lo v e o f  G od  and  H is creation . 

But the key to  this issue –  in  m y v iew  –  is in  m y earlier reference to  ´ Suf ic´ , o r  
Suf ism . T his inner d im ension o f  I slam  –  w hich is transm itted  thro ugh 
sp iritual teachers acco rd ing  to  tim e and  p lace  –  has been ho m e territo ry to  
m any o f  I slam ´ s greatest thinkers, and , no tably , one al-Ghazzali , w ho  at one 
tim e co ndem ned  the Suf i teachings, but then cam e to  be one him self !   

I t is thro ugh a be lie f  I  d ev elo ped , about this inner q uality o f  I slam , that 
enabled  m e to  m ove am ongst so  m any d if f eren t I slam ic sects and , later, 
bro ught m e to  read ing  the Bhagavad  G ita, the V ed ic m anual to  liv ing  the inner  
life . I  have also  stud ied  m ore about the Essenes, Christianity ( particularly  
about the early Gnostics, and  also  the Cathars, U nitarians, Q uakers and  
M orm ons) , Sikhism  and  Buddhism . T he Jain , Z o ro astrian and  Ba´ hai faiths 
w ere  also  unco vered !  I n  1997 I  v isited  A ssissi in  I taly , and  so m ething  o ccurred  
there that can o nly be described  as " seeing  the light"  ( o r part o f  it! ) .  

I t is thro ugh lo v e fo r the relig ion o f  I slam , and  its r ightful p lace in  the  w o r ld  
that I  have p repared  this sim ple w o rk, by the G race o f  Go d . 

 

W ith lo v e, 

Jo hn L er w ill, 
L o ndo n . 

F ebr uar y , 20 0 7 
Jo hn.L er w ill@ bt in ter net.co m  
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In tro d u ctio n  

I slam  is, i t co uld  be  said , at a cro ssro ads. A t the  sam e 
tim e, the W estern W orld  in  the m ain do es no t kno w  
w hat I slam  is - w e m ay have heard  o f  A llah, 5-tim es a 
day prayer, R am adhan, M ecca and  perhaps one o r tw o  
m ore  aspects o f  I slam  and  abo ut M uslim s, but is that 
suf f icien t to  kno w  abo ut a relig ion w ho se in f luence 
sparked  the develo pm ent o f  a then new  and  great 
civ ilization o f  learning  and  to lerance as it spread  bo th 
w estw ards and  eastw ards, abso rbing  ( as it w ent)  
G reek, H indu and  P ersian learning?  

T hat its af fect w as so  em phatic on the M ed ieval W o rld  caused  Christianity to  
exam ine this new  civ ilizatio n v ery clo sely , and  im bibed  m any o f  i ts v iew s in  
relatio n to  science and  the co sm os. T o -day w e use ´A rab num erals´, and  a 
num ber o f  A rabic w o rds have entered  o ur vo cabulary. I slam  ev en encroached  
into  m uch o f  I beria ( w hat w e no w  kno w  as Spain and  P o rtugal)  and  its 
adherents created  w onders o f  architecture and  landscape gardening  in  a 
clim ate o f  to lerant in te llectual g ro w th in  w hich the Jew s also  f lourished .  

I slam ´s in f luence o n the w o rld  w as fe lt so  stro ng ly so  long  ago  no w , and  that 
probably urges us to  v iew  it as so m ething  o bso le te –  no t relevant to  us in  the  
W est. H o w ever , that v iew  becam e so m ew hat shattered  on 9/11 in  20 0 1, as w e 
realised  that so m ething  apparently related  to  I slam  suddenly appeared  to  be a 
d irect, d ead ly threat.  

Since 9/11 ( and  af ter  o ther  attacks) , there  have  been  m any assurances 
pro f fered  that " this w as no t I slam  in  action , this w as an aberration –  the actio n 
o f  extrem ists" , " I slam  teaches P eace , no t the killing  o f  innocents"  –  e tc. T hese  
statem ents ar e true. But do  they exp lain  to  the  W est anything  o f  w hat I slam  
really is? F urtherm ore , ho w  m any M uslim s really understand  their relig ion? 
H o w  is it po ssib le fo r  M uslim s, Christians, Jew s, Buddhists and  H indus ( and  
o ther relig io us adherents)  to  co -exist in  harm ony w hen their w ays appear - o n 
the surface - to  be so  d if feren t? 

H o w ever, i t is I slam  that these days is in  the spo tlight, and  the conscien tio us 
o f  tho se w ho  fo llo w  that nob le path seek to  kno w  w hat is the  truth in  their 
relig ion? W hat does the  Q ur´an say –  they ask –  about this o r that im po rtant 
issue? H o w  do  w e –  they ask –  re late o ur relig io n to  m odern circum stances? I n  
m any cases, these q uestioning  M uslim s lo o k to  i jt ihad as a m eans o f  so lv ing  
their  q ueries. I jtihad  is an accep ted  in te llectual m etho d  o f  q uestioning  issues 
about I slam , but I  f ear  that it is to o  in te llectually o rien tated , and  w ill no t 
appeal to  the  m asses. I jtihad  do es, ho w ever , enco urage exam ination  o f  the  
truth - and  any m ove in  that d irectio n m ust sure ly be benef icial. 
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T h e H isto ry  a n d  T ea ch in g s o f Isla m  

History 
I slam  is, acco rd ing  to  its adherents, the last rev ealed  W ord  o f  Go d  thro ugh H is 
P ro phet ( nabi)  and  m essenger ( r asul) , M o ham m ad son o f  A bdullah, as 
contained  in  the Q ur´an. M oham m ad w as bo rn in  the 6 th Christian century in  
A rabia, and  began his I slam ic m ission  at the  age o f  40 . I slam  is, ho w ever, 
founded  on the re lig io n o f  A braham  ( I br ahim ) . T he Judaic/Christian  prophets 
A dam , N o ah, A braham , M oses, Jesus ( I ssa) , to gether w ith M o ham m ad , 
constitute the six m ajo r prophets recognised  by I slam . But trad ition and  the 
Q ur´an states that there w ere m any tho usands m ore prophets p reced ing  
M oham m ad, w ho  is the last acco rd ing  to  I slam .  

T he P rophet M oham m ad is kno w n to  have been extrem ely honest in  his 
d ealings befo re he received  the m essage o f  I slam . T o  such an extent, K had ija 
( a business-w o m an herse lf )  chose M oham m ad  as her husband , ev en though 
she w as m uch o lder. T his clearly d em onstrates that the I slam ic w om an´s 
rights w ere clear  and  bo ld , and  that any no tion o f  restricting  a w o m an is 
anathem a in  I slam .  T he restriction  o f  w o m en in  I slam  –  w here it exists –  is 
m uch m ore due to  cultural and  Chauv in istic tendencies. 

T he o rig in  o f  the A rabs is said  to  lie  w ith the  seed  o f  A braham  thro ugh his 
servant-concubine H agar and  their son I shm ael. T hey w ere bo th cast out in to  
the desert, and  w ere saved  by the appearance o f  a d iv inely-created  spring . T his 
w ater-so urce  is sti ll v enerated  by the  M uslim s w hen they perfo rm  p ilg rim age 
( ha jj )  to  M ecca .1 

Fo llo w ing  the death o f  P ro phet M o ham m ad , the ´R ighteo us Caliphate´ led  the  
U m m ah ( peop le o f  I slam ) . T here w ere four such Caliphs in  turn : A bu Bakr, 
U thm an, O m ar, and  then ´A li , the P rophet´s so n-in -law . Fo llo w ing  this, I slam  
w as sp lit; the third  caliph, o f  the aristo cratic fam ily o f  the O m ayyads, laid  the  
foundation fo r a hered itary Caliphate . L ater , there w as the A bbasid  Caliphate, 
w hich m o ved  the I slam ic cap ital to  Baghdad .  

T he feeling , nurtured  by the  oppositio n to  the O m ayyads, that A li  and  his 
d escendants w ere the rightful heirs o f  the P ro phet, becam e inco rpo rated  in  the 
relig io us dogm a o f  the d isco ntented  factions. T he schism  betw een O rthodo x 
( Sunnite )  and  A lid  ( Shiite )  I slam  has co ntinued  to  run thro ugho ut I slam  do w n 
to  the present day. I slam  is to -day seen  to  be  consisting  o f  these tw o  m ain  
threads, o r g roups. T he nam e SH I A  o rig inates from  the phrase shia- atul ´ A li , 
re lating  to  that party o f  M uslim s ( tho se w ho  p ractise I slam )  w ho  fo llo w ed  the 
autho rity o f  ´A li , the  so n-in -law  and  co usin o f  the P rophet, on the death o f  the  
P ro phet. T he SH I A  based  their be lie f  on the apparent autho rity o f  the P rophet 
him self , just prio r  to  h is d eath, on the w ay from  returning  fro m  p ilg rim age 
( ha jj ) . T he SH I A  are m ostly to  be fo und in  I ran and  I raq . T he SH I A , ho w ever, 
are them selv es no w  broken into  tw o  m ain cam ps, and  the m ost o rtho do x o f  
these are tho se to  be fo und in  I ran and  I raq . 

T he SU N N I  practise  to -day represents the  vast m ajo rity o f  M uslim s, and  is 
based  on the  reco rded  statem ents ( hadith )  and  practises ( sunnah )  o f  the 
P ro phet. T he SU N N I S re ject the claim s o f  the SH I A . 

                                                        
1 ´The Arabs´, by P.K. Hitti, pub´d. ca. 1970, is a worthwhile reading of the history of the Arabs. 
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Teachings 
T o  the SH I A  M uslim s ( fo r a d e f in ition o f  SH I A , p lease see H I ST O R Y , above ) , 
the d iv ine w isdo m  o f  the Q ur´an w as –  af ter  the P rophet –  m ost p roperly 
d ivulged  by ´A li . T o  them , ´A li w as v ested  w ith the  po w er o f  ta´w il ( inner  
teaching , o r w isdom ) , and , acco rd ing ly , w as recognised  as the f irst I m am  
( sp iritual leader ) 2  by the  Shia. Subseq uent I m am s m ust be o f  the progeny o f  
´A li and  appo in ted  by the I m am  o f  the tim e, pr io r to  his d eath.  

A f ter the assassination o f  ´A li, the m ost no table I m am s in  Shia I slam  ( though 
all I m am s w ere g if ted  in  d if feren t w ays)  w ere ´A li´s son H ussein ( w ho , w ith  
his 72 co m panio ns, w as slaughtered  at K arbala ( in  m o dern I raq )  by the  
treachero us Y azid  and  his arm y) , and  Jaf fer-as-Sadd iq , w ho  is kno w n to  have  
had  particular in f luence o v er  the en tire M uslim  co m m unity . H e had  the  

atten tio n o f  m any sp ir itual g ro ups 
and  ind iv iduals in  I slam , bo th 
Sunni and  Shia, and  also  
( rem arkably ) , the  alchem ist G abir 
( Jabir ) . A f ter I m am  Jaf fer , there 
w as so m e confusion  as to  w hich so n 
w as to  carry on the  m antle as 
I m am , particularly as h is e ld est son  
( I sm a´il)  w as tho ught to  have  d ied  
befo re his father. I m am  Jaf fer is 
kno w n o nly to  have co nf irm ed  the  
passing  o f  I m am ate to  I sm a´il, 
ho w ever, and  as I sm a´il w as just 
no t there o n the dem ise o f  the 
I m am , M usa assum ed the I m am ate . 
T hereby began the f irst m ajo r 
d iv ision in  the Shia I m am ate, as 
M usa´s line becam e kno w n as ´the 
T w elv ers´ ( end ing  in  a 12 th I m am  
w itho ut pro geny) , to -day being  the 
m ost o rthodo x branch and  liv ing  
m ainly in  I ran/I raq , w hilst the 
be liev ers in  I sm a´il later becam e 
kno w n as I sm a´ilis.  

A m ongst the Shia to -day, there is a party that, acco rd ing  to  them , still has an  
I m am  w hose ancestry deriv es d irectly fro m  ´A li . T his is the m ain group  o f  a 
branch o f  the  I sm a´ili Shia w hich is to -day generally  called  the N izari I sm a´ili  
Shia. T hey are also  called  A gakhanis, w hose I m am  is the  current A ga K han . 
H is fo llo w ers are scattered  w o r ld -w ide , and  are tho ught to  num ber about 20  
m illions, tho ugh a num ber is d if f icult to  d eterm ine, particularly as their  
habitat is in  the m idst o f  R ussia and  China, as w ell as the m ajo r co untries o f  
the  W estern  W orld , and  e lsew here. T he I sm a´ili Shia are  no ted  fo r their  
m o dernity w itho ut lo ss o f  contact w ith the inner teachings o f  I slam . 

F ro m  I sm ai´il onw ards, this party o f  the Shia m oved  their m ission ( da´ w a)  to  
Syria fro m  M ed ina ( A rabia) . T he Shia m o vem ent has never since returned  to  
the I slam ic starting  po int o f  the H ed jaz in  A rabia, and  in  recent tim es, the  
W ahhabi M uslim s o f  Saud i A rabia have ev en gone so  far as to  d estro y the  

                                                        
2 Note the term ´Imam´ is also used by the Sunnis, but to denote a leader of prayer in the mosque. For them, it 
has no other connotation. 
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to m bs o f  the  P rophet´s pro geny at M ed ina. I t w as an  I sm ai´li I m am , al-
M u´izz , w ho  founded  the m o dern Egyp tian city o f  Cairo  and  its fam o us 
I slam ic univ ersity . T he nam e Cairo  is a co rrup tion o f  A l- K ahir a ( the conq uest  
o f)  al- M u´ izz. T hus began the fam o us F atim id Caliphate p erio d  o f  the M idd le 
A ges, w hich w as a g lo rio us and  evo lutionary reign in  the histo ry o f  I slam . 

I t is no tew o rthy that at the  height o f  its culture , Christians and  Jew s no t only  
f lourished  w ithin the I slam ic state , but at o ne tim e w ere allo w ed  to  p ractise  
their o w n law s w ithin the I slam ic state . T he m ed ieval K nig hts T em plar  ( m uch 
to  the chagrin  o f  o ther crusaders)  gained  em pathy w ith the M uslim s, and  the  
knights adm itted  bo th M uslim s and  Jew s in to  their sp ir itual m eetings. 

T he teachings o f  the Shia are  co ncerned  w ith tw o  m ajo r fo rm s, o r  aspects o f  
life ; the o utw ard  ( zahir ) , and  inner ( batin i ) . A  go o d  exam ple o f  these tw o  
aspects is in  the m eaning  o f  the w o rd  j ihad ( o r sacrif ice fo r Go d ) . T he W estern 
W orld  is m ostly unaw are that the G R EA T ER  jihad  ( in  batin i  –  inner –  I slam )  
is action against one´s o w n base self , N O T  ( fo r  exam ple )  action against o thers 
in  the  fo rm  o f  unw arranted  terro rism .  

T here are o ther ´inner´ trad itions in  I slam , g enerally called  SU F I -ism . M ost o f  
these batin i  trad itions are kno w n to  have stem m ed fro m  ´A li also , altho ugh 
som e strands have em anated  fro m  o ther ´Com panions o f  the P ro phet´, such 
as A bu Bakr ( the f irst caliph af ter the death o f  the P ro phet) . T here are m any 
strands in  the SU F I s, each based  on the nam e o f  a sp iritual leader w ho  is 
kno w n to  have passed  on the sp iritual m essage, such as N aq shband , and  
R um i, w ho  is also  kno w n fo r his po etic, but allego rical, w ritings, and  is kno w n 
to  have  been  greatly  in f luenced  by Sham s-i-T abriz, w ho  is strong ly suspected  
as hav ing  been an I sm a´ili m issionary ( da´ i ) .  

W here I slam  spread , the ´inner´ and  m ystical e lem ent o f  the faith w ent also . 
I t becam e m ost pro found ly dev elo ped  in  A sia M ino r, P ersia, A fghanistan and  
I nd ia. I bn al-´A rabi ( bo rn in  Spain )  is a v ery m ajo r nam e in  Suf ic trad ition . 
G uru N anak, the fo under o f  the Sikh faith ( an attem pt at reconciling  
H indu/I slam ic d isparities) , w as hugely in f luenced  by Suf i thought.  

I sm a´ili Shia and  Suf is are bo th no w  v ery prevalent in  W estern countries.  

The Doctrines of Islam 
I n  the f irst half  o f  the  20 th cen tury, I slam  w as m ade kno w n to  the  British 
public w hen  a m osq ue  w as established  at W oking , Surrey, the I m am 3 o f  
w hich—fo r so m e 20  years o f  its earlier p eriod—w as the K hw aja K am al-ud -D in . 
Fo r  m any years, the m o sq ue and  the K w haja w ere w ell-kno w n and  w ell-fe ted , 
and  attracted  a num ber o f  d ignitaries in to  I slam . I n  the M uslim  sectio n o f  the  
cem etery at Bro o kw o od , W o king , are in terred  tw o  v ery w ell-kno w n translato rs 
o f  the Q ur´an , M arm aduke P ickthall and  Y usuf A li . 

T he K w haja w ro te that so m eone once asked  P ro phet M uham m ad, “ W hat is 
I slam ?” . H e rep lied , “ R everence and  respect fo r the co m m andm ents o f  Go d , 
and  co m passion to  H is creatures.” 4 I n  the sam e publication ( o f  1924 ) , the  
K w haja no ted : 

.  .  .  t h e  w o r l d  i s  g r a d u a l l y  c o m i n g  t o  r e a l i z e  t h e  t r u t h  o f  M u h a m m a d ś  n o b l e  
u t t e r a n c e ,  t h a t  e v e r y  c h i l d ,  w h e r e v e r  i t  i s  b o r n ,  e n t e r s  i n t o  t h e  w o r l d  w i t h  a  

                                                        
3 The Sunni notion of ´Imam´ – as leader of a mosque; often just a leader of prayer. 
4 In ´The Sources of Christianity´ by Khwaja Kamal-ud-Din (1924), p.158 
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p u r e  n a t u r e .  S i n  i s  a n  a c q u i s i t i o n ,  a n d  n o t  a  h e r i t a g e . 5  

I t w as the K hw aja K am al-ud -D in that w ro te a sho rt treatise called  ´A l-I slam ´, 
a copy o f  w hich cam e in to  m y hands at a second -hand boo ksho p  in  the  year o f  
m y arriv al at W im bledo n ( L ondo n)  in  1976 . I  have  alw ays been fascinated  by 
the crispness o f  this boo k, and  its appeal to  the heart; the heart o f  the Suf i— the 
sp iritual trav eller . A nd  yet w hat is rev ealed  is a science ; the science o f  
´kno w ing  thyse lf´. I n  it are rarely any hard-to -conceiv e law s that are  
delineated ,6 but instead  a crisp  def in itio n o f  the real ro le o f  I slam  in  the w o rld , 
w hich is to  e levate the soul o f  the ind iv idual, com m unity and  natio n, and  all 
w ho  are w illing  to  asp ire to  greater sp iritual id eals. T he perspectiv es are put 
acro ss in  a m anner that V edantists and  Christians can re late  to  if  they are  
open-m inded , and  it is hard  to  deny that if  these perspectiv es w ere  to  be taken  
and  app lied  serio usly, a v ery d if f eren t and  peaceful w o rld  w o uld  evo lv e . 
I nvo king  the id ea that if  the ind iv idual is sp ir itually prepared , then that paves 
w ay fo r the evo lutio n o f  the fam ily , the co m m unity , the nation and  the  w o r ld , 
A l-I slam  tackles such issues as the ro le o f  w o m en and  so cialism , and  the real 
nature o f  P arad ise , a m atter appro ached  q uite d if f eren tly to  that p erce ived  by 
those w ith a shallo w  understand ing  o f  I slam .  

T hat these perspectiv es address hum an and  w o rld  pro blem s do es no t m ean  
that there have no t been eq ually o r m o re im po rtant sp iritual teachings g iv en  
by o thers, but the po in t o f  this publication is to  sho w  as clearly as possib le the  
com patib ili ty o f  thinking  betw een I slam  and  o ther faiths. 

T he next chap ter— w hich is m uch the greater part o f  the  pub lication ´A l-
I slam ´— w ill p ro v ide an insight in to  the nature and  m eaning  o f  I slam  as 
w ritten by the K hw aja K am al-ud -D in. I  have no t altered  his text, but I  have  
tr ied  to  pro v ide a li ttle  m o re  clarity by chang ing  the sty le o f  its presentation , 
and  by add ing  a few  no tes. I t sho uld  be  no ted  that the K hw aja d id  no t 
subscribe to  the Shia po int o f  v iew , but in  his v iew s o n the id ealistic essentials 
o f  I slam , I  f ee l that there w ould  be few  pure-hearted  M uslim s o f  any sect w ho  
w ould  d isagree w ith the  K hw aja´s interpretations and  v iew s. 

T hat chap ter is fo llo w ed  by ano ther chapter by the K hw aja on the ´M uslim  
E ithics o f  W ar´ –  a top ic o f  current concern –  as published  in  ano ther  o f  the  
K hw aja´s publicatio ns, ´T he So urces o f  Christianity´ ( published  1924 ) . 

T he Q ur´anic translations in  bo th chap ters appear to  belong  either  to  the  
K hw aja o r the published  translatio n by M uham m ad A li. 

G o d  i s  t h e  l i g h t  o f  t h e  h e a v e n s  a n d  t h e  E a r t h ;  
 t h e  l i k e n e s s  o f  H i s  L ig h t  i s  a s  a  n i c h e  

w h e r e in  i s  a  l a m p  
th e  l a m p  in  a  g l a s s ,  
t h e  g la s s  a s  i t  w e r e  a  g l i t t e r i n g  s t a r  
k i n d l e d  f r o m  a  B l e s s e d  T r e e ,  
a n  o l i v e  t h a t  i s  n e i t h e r  o f  t h e  E a s t  n o r  o f  t h e  W e s t ,   
w h o s e  o i l  w e l l  n i g h  w o u l d  s h i n e ,  e v e n  i f  n o  f i r e  t o u c h e d  i t ;  
L ig h t  u p o n  L ig h t .  

a l - Q u r á n  2 4 : 3 5  ( t h e V́ e r s e  o f  L i g h t )́  
                                                        
5 In ´The Sources of Christianity´ by Khwaja Kamal-ud-Din (1924), p.33 
6 And it is worth remembering that many injunctions within the Qur´an were transmitted according to the 
conditions then prevailing in the Arabian peninsular. 
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Isla m ic  D o ctr in e 7  

T he doctrinal belie fs in  I slam , are sev en— belief  in  A llah, H is A nge ls, H is 
Boo ks, H is P rophets, the H ereaf ter , the  D iv ine  M easure  o f  goo d  and  ev il, i .e . 
the L aw , and  the R esurrectio n. 

A l-Q ur´an also  recognizes D iv ine revelations to  o ther peop les,8  and  enjo ins 
be lie f  in  them :  

S a y :  W e  b e l i e v e  i n  A l l a h  a n d  t h a t  r e v e a l e d  t o  u s  a n d  t o  . . .  I b r a h i m ,  I s h m a e l ,  
I s a a c ,  J a c o b  a n d  t h e  t r i b e s ,  a n d  t h a t  g i v e n  t o  M o s e s  a n d  t o  J e s u s  a n d  t o  t h e  
p r o p h e t s  .  .  . ;  w e  d o  n o t  d i s t i n g u i s h  b e t w e e n  a n y  o f  t h e m  a n d  to  H im  w e  su b m it.9  

G ro w th  o f th e  S o u l 
T he soul, at its inception, lies concealed  in  the anim al co nscio usness o f  m an; it 
com es to  the surface at a later  stage ; af ter w hich further dev elopm ents m ake it 
perfect. Sev en, to o , are its evo lutionary stages, as A l-Q ur´an describes :—  

Am m arah10  The Com manding [ the an im al w ithin ] . 

Lawwam a11 The Self-accusing [conscience] . 

M ulhim a12 Inspired. 

M utm a ínna13 A t rest. 

Radiah14 P leased w ith God. 

M ardiyyah15 P leasing to God. 

Kam ilah16 P erfected. 

I slam  up lif ts A m m ar ah  to  K am ilah . A m m ar ah  is the nascent cond ition o f  the  
soul, in  the garb o f  bestial passions, w hen natural im pulses predom inate. T hese  
are uncontro llable, and  tend  to  in iq uity . T he sp irit m akes its full exhib ition in  a 
baby, w ho  seeks ev erything  he sees, and  claim s it as his o w n, but rem ains 
alw ays unsatisf ied , like a brute  that m o uths upon ev erything  w hen  its appetite 
is excited . M illions o f  m en stand  on the bo rder o f  anim ality . T he property o f  
o thers excites their cup id ity , and  darkens their m inds. A l-Q ur´an says: 

T h e y  h a v e  h e a r t s ,  b u t  t h e y  u n d e r s t a n d  n o t ,  h a v e  e y e s  a n d  t h e y  s e e  n o t ,  h a v e  
e a r s  a n d  t h e y  h e a r  n o t ;  t h e y  a r e  a s  c a t t l e ,  n a y ,  t h e y  a r e  i n  w o r s e  e r r o r ; 1 7  th e y  
c lin g  to  th e  ea rth  a n d  fo llo w  lo w  d e s i r e s . 1 8   

                                                        
7 According to Khwaja Kamal-ud-Din. 
8 A l-Q ur´an  35 :24 
9 A l-Q ur´an  3 :83 
10 A l-Q ur´an  12 :53 
11 A l-Q ur´an  75 :2 
12 A l-Q ur´an  91 :8 
13 A l-Q ur´an  89 :27 
14 A l-Q ur´an  89 :27 
15 A l-Q ur´an  89 :27 
16 A l-Q ur´an  91 :7 
17 A l-Q ur´an  7 :179 
18 A l-Q ur´an  7 :176 
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T hey m ay claim  civ ilization , but the anim al in  them  is still unbrid led . I t 
po unces upon o thers´ property , w hether it be in  the guise o f  a robber  o r o f  a 
conq uero r . T he d ictates o f  the sp irit at this stage are v ery exacting , hence its 
nam e A m m ar ah— the Co m m anding . I t o f ten  inclines to  ev il, as A l-Q ur´an  
says:  

M o s t  s u r e l y  [ m a n ś ]  s e l f  i s  w o n t to  c o m m a n d  e v il.1 9  

T his is the  hardest stage to  refo rm , so  m uch so  that m any have  beco m e 
hopeless o f  hum an redem ptio n. T hey say that sin  is in  m an´s nature. T hey are 
m istaken. T hey take the nature fo r the capacity that ought to  rem ain  
suppressed . T he f irst step  o f  up lif ting  is ev eryw here the m ost d if f icult. But if  
everything  beautiful in  N ature  grow s usually  o ut o f  so m ething  ug ly , w here then 
lies the im possib ility in our case? T o  encourage such pessim ists in relig ion, A l-
Qur´an gave the go spe l that m an w as w ell eq uipped  to  f ind  the right path,20  
and  capab le o f  ev ery m oral p ro gress.21 D o  w e no t observ e w ithin us certain  
signs o f  the befo re-m entio ned  stages o f  the soul? A  callous so ul so m etim es 
repents; becom es insp ired  to  do  good .  

T here  are certain  duties w hich all m en d ischarge w illing ly ; w e face hardships 
w here w e are in terested . W e could, ther efo r e, i f w e w ould, soar  hig her  in  
m or al and sp ir itual r ealm s. 

I slam  teaches that m an is no t the  slav e o f  ev il. H e can sho w  the best o f  v irtues, 
if  he w ill but striv e . W e canno t put our burden o n o thers,22 as w e have to  evo lve 
som ething  out o f  ourselves. I f  an operation on a surgeon´s body, o r his taking  
som e m ed icine him self , canno t cure his patient, then o thers´ actio n  canno t 
raise us to  our go al. L ike o ther en tities in  N ature , w e need  so m e system atic 
course suitable to each stage o f progress; som e disciplinary m easures to  create in  
us a d isposition to  pursue it. I slam  brings us bo th. 

The Five Pillars of Islam 
W e have d iv ers appetites, and need m any things to  satisfy them . Cupid ity 
suggests ev il, and  conseq uent v io lation o f  the L aw . But I slam , sub jectiv ely , is a 
d isposition to  obey L aw s. I t respects so cial o rder. T o  streng then this 
d isposition, A l-Q ur´an  prescribes a course o f disciplinary m easures, rightly 
called the FI VE P ILLA R S OF ISLA M  :—  The Form ula of Faith ( that there is no  ob ject o f  
ado ration but A llah, and  M uham m ad is H is M essenger) ; P rayers, Fasting, P oo r  
R ate and  P ilg rim age ( to  M ecca) .  

T heir observance lies in  our partially parting  w ith that w hich w e rightly 
po ssess. T he Book says:  

B y  n o  m e a n s  s h a l l  y o u  a t t a i n  t o  r i g h t e o u s n e s s  u n t i l  y o u  s p e n d  o u t  w h a t  y o u  
l o v e . 2 3  

such as tim e, occupation, food, drink, connubial com panionship , w ealth , fam ily , 
business, fr iends, clo thes, personal com fo rts, and  above all our various objects 
o f  ado ration. T hese  are our chief  concerns, and  cause the w ho le strugg le in  life . 
T hey m ove our crim inal tendencies if  w e are  no t scrupulously honest. But 

                                                        
19 A l-Q ur´an  7 :53 
20 A l-Q ur´an  90 :7-10  
21 A l-Q ur´an  95 :4 ,6 
22 A l-Q ur´an  35 :18 
23 A l-Q ur´an  3 :91 
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could  w e com m it w rong  in  o rder to  have them , if  w e learn to  g ive them  up  
w illing ly?  

T he F o r m ula [ o f Faith]  d em ands from  us that w e g iv e up  every o bject o f  
ado ration befo re A llah. I n  P r ayer  w e part w ith our o ccupations; in  Fasting  
w ith fo od , drink, and  connubial relations; in  P oor  R ate w ith a po rtion o f  our 
w ealth [ fo r the benef it o f  so ciety] . T hen com es the P ilg r im ag e. W e leave our 
fam ily, friends, business and  country; w e part w ith our clo thes and  com fo rt, 
co vering  ourselv es only  w ith tw o  sheets; and  w hen w e en ter H ed jaz , w e m ust 
abstain  from  d isputes, q uarrels and  ev il language;24 w e observe strict fraternal 
relations w ith strangers, alw ays pro claim ing  aloud  our read iness to  o f fer all 
that w e possess to  Go d . I n  the end  w e kill an anim al. T ill then w e had  
practically fo rsaken ev erything  pertain ing  to  the crav ings o f  the  passio ns, and  
the  dem ands o f  the  an im al w ithin. T hat w e crushed . I f , therefo re , the last 
cerem ony o f  the P ilg rim age consists in  killing  a brute , it r ightly  sym bo lizes the 
killing  o f  the f lesh. T he P rophet rem arked  that the  P ilg rim age is the  to p  o f  the  
d iscip linary m easures in  I slam . I t w ashes out m an´s sin , if  perfo rm ed  in  the 
right sp irit. H e d iscards the f lesh and  frees the soul. H e m akes him self  a true 
M uslim . 

Rudimentary Reforms 
T ill no w  I  hav e o utlined  I slam  in  g eneral term s. A l-Q ur´an cam e fo r un iv ersal 
re fo rm . I t takes ev ery shad e o f  hum anity w ithin its p urv iew . F irst, I  w ill sketch  
brie f ly  its p r im ary reform s. 

Fo o d  p lays a g reat p art in m o uld ing  the hum an character. A  so und  m ind  creates 
so und  m orality, but o nly in a so und bo dy. A l-Q ur´an therefo re fo rb ids all such 
fo o ds as in jure the bo dy, the m ind  and  the soul. I t fo rb ids b lo od , and  the f lesh 
o f  the anim al no t b led  to  d eath, such as that, fo r exam ple , w hich d ies o f  itself , 
o r by a fall o r a b lo w , o r is killed  o r eaten by beasts o f  p rey; the f lesh o f  sw ine 
o r o f  any anim al sacrif iced  to  ido ls, o r killed  in  a nam e o ther than that o f  Go d , 
is also  fo rb idden .25  

E a t  a n d  d r i n k  t h a t  w h i c h  i s  g o o d  a n d  c l e a n , 2 6  b u t  b e  n o t  e x t r a v a gan t.2 7   

C lean  yo u r c lo th es a n d  e ve ry  o th e r t h i n g 2 8  a n d  p u r i f y  y o u r s e l f  w h e n  u n c l e a n . 2 9  

A s to  g eneral m anners, the Boo k says:  

M a k e  r o o m  f o r  o t h e r s  w h e n  y o u  a s s e m b l e  a n d  r i s e  fro m  yo u r p laces w h en  so  
asked .3 0  S p e a k  r i g h t l y 3 1  a n d  g e n t l y ,  a n d  l o w e r  y o u r  v o i c e s ;  l o o k  n o t  u p o n  o t h e r s  
c o n t e m p t u o u s l y ;  w a l k  n o t  e x u l t i n g l y ,  a n d  p u r s u e  t h e  r i g h t  p a t h . 3 2  E n te r h o u se s  
b y  th e ir d o o rs;3 3  e n te r n o t i n t o  o t h e r s  ́ h o u s e s  w i t h o u t  p e r m i s s i o n ;  s a l u t e  t h e  
i n m a t e s ,  b u t  e n t e r  n o t  i f  t h e y  a r e  n o t  i n . 3 4  W h e n  s a l u t e d ,  s a l u t e  t h e  p e r s o n  w i t h  

                                                        
24 Al-Qur´an 2:197 
25 Al-Qur´an 5:3 
26 Al-Qur´an 5:4 
27 Al-Qur´an 6:142; 7:81 
28 Al-Qur´an 74:4,5 
29 Al-Qur´an 5:6 
30 Al-Qur´an 58:11 
31 Al-Qur´an 33:70 
32 Al-Qur´an 31:18,19 
33 Al-Qur´an 2:189 
34 Al-Qur´an 24:27,28 
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a  b e tte r  sa lu ta tio n  o r re tu rn  th e  sa m e .3 5  A v o id  w in e , ga m b lin g a n d  id o ls .3 6  C o m m it n o t  
s u i c i d e ; 3 7  n o r  k i l l  y o u r  c h i l d r e n , 3 8  n o r  c o m m it m u rd e r.3 9  D o  n o t fo rn ic a te , n o r  liv e  
w ith  w o m e n  in  se c re t in tim a c y .4 0  M a rry  v irtu ous w o m en 4 1  and  g ive them  th eir 
dow ries.4 2  Y ou r m others are forb idden  to you  in  m arriage, so are you r daugh ters, 
sisters, aunts, n ieces, foster-m others, foster-sisters , step-dau gh ters and  d augh ters-in -
law .4 3  

O rdinances like these— and there are m any m ore in A l-Q ur´an— w ere 
g iven to  raise m an fro m  the an im al co nd ition in w hich, indeed , A rab ia 
sto o d  at the appearance o f the  H o ly  P rophet. 

The Second Stage of Consciousness 
But the m o st d if f icult task o f  m an´s re fo rm  beg ins w hen the in itial stage is 
o ver. I t co nsists in raising , in the hum an breast, L aw w am a— the upbraid ing  
sp irit— generally called  conscience, and  then bring ing  it to  perfectio n, a stag e  
w hich the m o st part o f  m ankind  has yet to  reach. 

W e are  so ciab le  by nature; the health o f society com pels us to  respect its 
bounds. K no w ledge, experience and w isdo m  ripened w ith the suf ferings that 
accrue, as the penalty fo r breaking  so cial law s, create  rem o rse in us. T his 
m eans the rise  o f co nscience. O ur breasts beco m e an arena o f strugg le . 
T em p tations allure ; co nscience chides; w e stum ble.  

But if  w e listen to  the  latter it streng thens us gradually to  w ithstand  the 
d ictates o f  A m m ar ah—the anim al w ithin. W e are anxious to  kno w  o f  r ight and  
w rong , and  striv e to  avoid evil.  

T he passion o f  ado ring  the D eity is very stro ng  in  m an. W hatev er m ay be o ur 
conception o f  Go d , all o ur no tions o f  goo d  and  righteo usness beco m e fo cused  
in  H im . H is p leasure and  d isp leasure pro v ide our m oral basis. W hatever  w e 
think H e lo v es beco m es good, and w hatever H e hates is w ickedness. W e m ust do  
the fo rm er, and  the latter w e should  avo id . Such ideas chiefly m ould our 
conscience. H ence A l-Q ur´an m entio ns certain  things that Go d  lo v es and  o ther 
things that H e abho rs:  

A llah  do es no t lo ve exceed in g lim its ,4 4  m i s c h i e f - m a k i n g , 4 5  u n g r a t e f u l n e s s , 4 6  
i n j u s t i c e , 4 7  p rid e ,4 8  b o astin g ,4 9  treach e ry ,5 0  u tte ran c es o f  h u rtfu l la n gu a g e ,5 1  
ex tra va gan ce ,5 2  u n fa ith fu ln e ss ,5 3  e x u ltin g ,5 4  e tc . G o d  lo v e s  th o se  w h o  do good ,5 5  judge  

                                                        
35 Al-Qur´an 4:86 
36 Al-Qur´an 5:90 
37 Al-Qur´an 4:29 
38 Al-Qur´an 6:152 
39 Al-Qur´an 17:33 
40 Al-Qur´an 4:25 
41 Al-Qur´an 5:5 
42 Al-Qur´an 5:5 
43 Al-Qur´an 4:25 
44 Al-Qur´an 2:185 
45 Al-Qur´an 2:250 
46 Al-Qur´an 2:276 
47 Al-Qur´an 3:56 
48 Al-Qur´an 16:23 
49 Al-Qur´an 4:36 
50 Al-Qur´an 4:107 
51 Al-Qur´an 4:148 
52 Al-Qur´an 6:140 
53 Al-Qur´an 22:38 
54 Al-Qur´an 28:76 
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equitably,5 6  purify them s e l v e s , 5 7  r e p e n t  a n d  r e t u r n  t o  G o d ,  t r u s t  i n  H im ,5 8  a c t  
righ teo u sly 5 9  a n d  sp e a k  tru th fu lly . T h e  D i v i n e  c u r s e ,  t h a t  i n  I s l a m  m e a n s  
rem o ten ess from  G o d , co m es on  m an  fo r u n b e l i e f , 6 0  b e l i e f  i n  e n c h a n t m e n t ,  m a g i c  
a n d  s u p e r s t i t i o n , 6 1  p o l y t h e i s m , 6 2  h y p o c r i s y , 6 3  t u r n i n g  f r o m  t h e  r i g h t  p a t h , 6 4  
b r e a k i n g  c o v e n a n t s  and  p ro m ises,6 5  concealin g tru th ,6 6  d ispu tin g t r u t h , 6 7  f a l s e h o o d , 6 8  
s p e a k i n g  e v i l  o f  G o d  a n d  H is apostles,6 9  and m urder.7 0  

T hese vario us v ir tues and  v ices have no t been jum bled  to gether in  a page o r a 
chap ter , no r has A l-Q ur´an g iv en  them  as a set hom ily, w ith accents o f blessing 
and cursing ; they have been spo ken o f  in  m any d if ferent w ays— som etim es in  
connection w ith hum an nature , w hen A l-Q ur´an speaks o f  i ts beauties and  
ulcers, so m etim es w hen  narrating  so m e ev ents o f  the lif e  o f  the peo p le  o f  o ld  
w ho  w ere successful, o r failed , in conseq uence o f  these v irtues and  v ices. 

A l-Q ur´an exp lains them  fully , g iv ing  their characteristics. I t creates in  us the 
spirit that repro ves ev i l and  approves righteo usness. T he upbraid ing  so ul thus 
beco m es stro ng  and  establishes itself . A l-Qur´an w arns us also  against certain  
m entalities that harden m en´s m ind  up  to  the stage o f  callo usness, w hen 

A l l a h  s e t s  H i s  s e a l  u p o n  t h e i r  h e a r t s  a n d  u p o n  t h e i r  h e a r i n g  a n d  t h e r e  i s  a  
c o v e r i n g  o v e r  t h e i r  e y e s . 7 1  

I n  them , conscience d ies; pro gress term inates, and w e becom e the low est o f the 
low . [ W e thus invoke the fo llow ing tendencies:]  

(1 ) Ind ifferen ce :— "S u rely  those w ho  d isb e l i e v e — i t  b e i n g  a l i k e  t o  t h e m  w h e t h e r  y o u  
w a r n  t h e m  o r  n o t — t h e y  w i l l  n o t  b e l i e v e . " 7 2  

( 2 )  H y p o c r i s y — " A n d  t h e r e  a r e  t h o s e  w h o  s a y :  W e  b e l i e v e ;  a n d  t h e y  a r e  n o t  a t  
a l l  believers."7 3  

(3 ) T w o -sid ed n ess— "W h e n  it is  sa id  to  t h e m ,  D o  n o t  m a k e  m i s c h i e f  .  .  .  t h e y  s a y :  
W e a re  b u t p eac em a ke rs ." 7 4  

(4 ) C o n ceit— " W h en  it  is  sa id  to  th e m , B e l i e v e  a s  o t h e r s  b e l i e v e ,  t h e y  s a y :  S h a l l  
w e  believe  as th e  fo o ls  believe  ?  " 7 5  

                                                                                                                                                        
55 Al-Qur´an 2:195 
56 Al-Qur´an 5:142 
57 Al-Qur´an 2:22 
58 Al-Qur´an 3:158 
59 Al-Qur´an 3:75 
60 Al-Qur´an 33:64 
61 Al-Qur´an 4:52,51 
62 Al-Qur´an 48:5 
63 Al-Qur´an 9:68 
64 Al-Qur´an 47:23 
65 Al-Qur´an 5:13 
66 Al-Qur´an 2:69 
67 Al-Qur´an 3:60 
68 Al-Qur´an 24:7 
69 Al-Qur´an 33:57 
70 Al-Qur´an 4:93; 17:33 
71 Al-Qur´an 2:7 
72 Al-Qur´an 2:6 
73 Al-Qur´an 2:8 
74 Al-Qur´an 2:11 
75 Al-Qur´an 2:13 



al-Islam –  what it is 

 14 

( 5 )  F e a r — " W h e n  t h e y  m e e t  b e l i e v e r s ,  t h e y  s a y :  W e  b e l i e v e ;  a n d  w h e n  t h e y  
a r e  a l o n e  w i t h  t h e i r  d e v i l s ,  t h e y  s a y :  S u r e l y  w e  a r e  w ith  yo u , w e  a re  on ly  
m o ck in g." 7 6  

(6 ) In d ecisio n — "W a v e rin g  b e tw e en  th a t ( a n d  t h i s ) ,  ( b e l o n g i n g )  n e i t h e r  t o  t h e s e  
n o r  t o  t h o s e . " 7 7  

( 7 )  A t t a c h m e n t  t o  h e r e d i t a r y  w r o n g  b e l i e f s  — " T h a t  o n  w h i c h  w e  f i n d  o u r  
f a t h e r s  i s  su ffic ien t fo r u s." 7 8  

Conscience   becom es    strong   under   these d irectio ns if  w e fo llo w  them , and  
so  w e en ter into  the sphere o f  m oral o rder. 

T he concluding portion o f the Qur´anic q uo tations dealing  w ith ´R udim entary 
R efo rm s´ [ above ] , spo ke o f  m arriage— an institution so  necessary fo r the 
up lif ting  o f  hum anity. 

W e canno t reach the go al w itho ut cultiv ating  the habit o f  do ing  fo r o thers as 
w e do  fo r ourselves. 

I t d em ands enlargem ent o f  co nscio usness. T he anim al consciousness, though 
very lim ited  in  its scope— so  m uch so  that its f irst d ev elo pm ent in to  M o ther-
consciousness, at the b irth o f  o f fspring , d ies v ery so on af ter the  yo ung  beco m e 
capable o f  lo o king  af ter  them selves— can expand w idely w hen it appears in the 
hum an fram e.  

M uslim  D iv ines speak o f  seven stages o f its grow th: Anim al, I ndiv idual, 
P ar enta l, T r ibal, R acia l, o f the Species, and Cosm ic . I n  fact, the evo lution o f  
the  so ul fo llo w s the developm ent o f  consciousness. A nim al conscio usness in  us 
takes li ttle  tim e to  sublim ate in to  ind iv idual consciousness. W e are so ciable ; 
so cie ty canno t pro ceed  unless ind iv idual r ights are respected , w hich m eans the  
cultivation o f  indiv idual conscio usness. I f  I  f eel fo r m y rights, I  m ust feel also  
fo r o thers´ rights. T his m entality  springs from  necessity. But to  go  further is 
very hard . T here w e have  to  leav e  o ur cherished  po ssessio ns fo r o thers. I t  
m eans sacrif ice. I t is up hill w o rk.79  

P eo p le sp eak o f  lo v e;  but lo v e  is sacrif ice . H igher m o rality sp rings o ut o f  
se lf lessness, w hich co m es in to  p ractice , in  its natural co urse , in m arriag e. 
M arr iag e jo ins the tw o  so uls; they so o n beg in to  liv e and  fee l fo r each  o ther;  
child ren are bo rn and  in tensify the sacrif icial sp ir it. W e w o rk hard  and  le t o ur  
sav ings go  to  them . Self-seeking tendencies becom e w eakened. M arr iag e  brings 
also  o ther re lativ es and  fr iend s in to uch w ith us;  w e beg in to  fee l fo r them . O ur 
co nscio usness no w  cro sses the w alls o f  fam ily , and  w e f ind  the fo urth stage—
that o f  T ribal-co nscio usness. I t, in  its turn , engend ers R ace-co nscio usness, 
w hich , if  cultiv ated  o n bro ad er charitab le lines, creates co nscio usness o f the 
Species, and Cosm ic-co nscio usness. T hen w e fee l fo r ev ery m an, and  fo r ev ery  
o ther creature, as w e  d o  fo r o urselv es. O ur co nscio usness reaches its sublim ity, 
and  o ur so ul is so o n fully f led ged . L o v e  and  co m p assio n  are  at the  ro o t o f  all. 
T he ir  seed  is in  o ur nature , but its nursery is the  m arried  lif e ; as A l-Q ur´an says: 
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G o d  c r e a t e d  m a t e s  f o r  y o u ,  a n d  p u t s  b e t w e e n  y o u  l o v e  a n d  c o m p a s s i o n . 8 0  

T his is the o b ject o f  m arriag e  in  I slam . 

T rue lo v e and  co m p assio n g ro w  naturally und er  the  fam ily ro o f . A l-Q ur´an  
re fers to  it in  ano ther v erse— a v erse that is read  fro m  the pulp it to  the  w ho le  
M uslim  w o r ld  o n  each F rid ay:  

G o d  e n j o i n s  u p o n  y o u  j u s t i c e ,  b e n e f i c e n c e ,  a n d  t h a t  w h i c h  y o u  d o  t o  y o u r  
f a m i l y  f o l k . 8 1  

Justice brings so cial o rd er to  perfectio n and m o ves ind iv idual co nscio usness in 
the r ight w ay, but furthe r p ro gress d ep ends up o n do ing  to  o thers as w e do  to  o ur 
fam ilies. H o w  f ine ly the v erse sum s up  the w ho le  o f  m o rality. D o  the sam e to  all 
creatures o f  G o d  that yo u do  to  yo ur kindred , and  yo u w ill raise M o ther-
co nscio usness to  D iv ine -co nscio usness. F o r this reaso n the P ro p het d eclared : 
" M arriag e is o f  m y w ays; he w ho  go es against m y w ays is no t f ro m  m e."  But 
m arriag e canno t serv e its p urpo se un less the p o sitio n  o f  the w o m an is raised  
and  d o m estic e thics im p ro v ed . 

H isto ry is to o  e lo q uent o n the  sub ject fo r there to  be  any need  fo r m e to  sho w  
the d egrad ed  co nd itio n in w hich I slam  fo und  w o m en. A l-Q ur´an really  raised  
her up  to  m an´s lev e l w hen it said :   

O  p e o p l e ,  f e a r  y o u r  L o r d  w h o  c r e a t e d  y o u  f r o m  a  s i n g l e  b e i n g ,  c r e a t e d  i t s  m a t e  
o f  t h e  s a m e  e s s e n c e . 8 2   T h e y  a r e  y o u r  g a r m e n t s  a n d  y o u  a r e  t h e i r  g a r m e n t s ; 8 3  t o  
t h e m  i s  d u e  w h a t  i s  d u e  f r o m  t h e m . 8 4   

T he P rophet said : " W o m en are  m en´s tw in-halves; the m ost v aluable thing  . . .  
is a v irtuo us w om an; God  enjo ins to  treat w om en w ell, fo r they are their  
m o thers, daughters and  aunts; fem ale r ights are sacred ; see that w om en are  
m aintained  in  their r ights."  

Befo re I slam , som e tho ught that w om an w as w ithout a hum an soul and  to o  
unclean to  enter into  sacred  p laces. A l-Q ur´an gave the lie  to  such a 
conception, and  declared  that w o m an w as equal to  m an, bo th in m oral and  in  
spiritual advancem ent. A l-Qur´an acknow ledged her adm ission to  parad ise— the 
f inal abode fo r the soul; and  in  the fo llo w ing  speaks eq ually o f  bo th: 

S u r e l y  t h e  m e n  w h o  s u b m i t  a n d  t h e  w o m e n  w h o  s u b m i t ,  t h e  b e l i e v i n g  m e n  a n d  
t h e  believ ing  w o m en, the  obeying m en and  the  obeyi n g  w o m e n ,  t h e  t r u t h f u l  m e n  a n d  
t h e  t r u t h f u l  w o m e n , th e  p a tie n t m e n  a n d  th e  p a tie n t w o m e n , t h e  h u m b l e  m e n  a n d  t h e  
h u m b l e  w o m e n ,  t h e  a lm s g iv in g  m e n  a n d  th e  a lm s g iv in g  w o m e n , th e  f a s t i n g  m e n  a n d  
t h e  f a s t i n g  w o m e n ,  t h e  c h a s t e  m e n  a n d  t h e  c h a s t e  w o m e n ,  t h e  m e n  w h o  r e -
m e m b e r  A l l a h  a n d  t h e  w o m e n  w h o  r e m e m b e r  A l l a h ;  H e  h a s  p r e p a r e d  f o r  t h e m  
f o r g i v e n e s s  a n d  m ig h ty  re w a rd .8 5  

A s to  dom estic m o rals, w hich alone can im prove e thics in  general, M uham m ad  
says: " H e is the  m ost p erfect M uslim  w hose d isposition is m ost liked by his 
ow n fam ily. T he best o f  yo u are tho se w ho  are  best to  the ir w iv es; the thing  
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w hich is law ful but d isliked  by G od, is d ivo rce. A  v irtuo us w ife is m an´s best 
treasure. D o  no t p revent yo ur w o m en from  com ing to  the m osque. A dm onish 
your w ife w ith kindness. A  M uslim  m ust no t hate his w ife ; if  he be d isp leased  
w ith one bad  q uality  in her, le t him  be p leased w ith ano ther one w hich is 
goo d. G iv e yo ur w ife to  eat w hen yo u eat, clo the her w hen you clo the 
yo urself ;  abuse her no t; no r separate  yo urse lf  f ro m  her in  d isp leasure. D o  no t 
beat her. I f  a w o m an undertakes m ore than one day´s jo urney, her m ale  
relativ e  sho uld  accom pany her."  

I slam  g iv es am p le teachings to  carry us further up to  Co sm ic-co nsciousness 
[ Kam ilah] , but here I  can on ly g iv e a v ery brief extract from  A l-Q ur´an and  
quo te but a few  o f the sayings o f the P rophet. 

W e are co m m anded go odness to  parents, in g ratitude fo r all they d id  fo r us 
w hen w e w ere sm all,86 especially to  the m o ther w ho  bo re us " w ith fainting  
upon fainting ," 87 and gave us m ilk fo r " tw o  years" ;88 w e should be com -
passionate and gentle  to  them ; w hen they reach o ld age, speak to  them  
generously, never chide them , no r say to  them  even " U gh,"  and  leave them  
gently w hen go ing  in  pursuit o f calling.89 

T he P ro phet says: " I t is p ity  that yo ung  persons m ay lo se parad ise  by no t 
serv ing  o ld  parents; paradise lies at a m o ther´s feet. A llah´s p leasure  is in  a 
father´s p leasure ; H is d isp leasure in  a father´s d isp leasure."  

A f ter o ur parents, w e sho uld  do  goo d  to  o ur kinsm en, the o rphans, the needy, 
the  kindred -neighbour, the alien-neighbour, the fellow -passenger, the w ayfarers, 
servants, po litical p riso ners;90  and  liberate the slav es,91 and  feed  the poo r , the  
o rphans, the cap tiv e 92 and  those " in  hunger"  o r " lying  in  the dust." 93 A ll th is 
out o f  lo v e fo r A llah, ne ither  d esir ing  rew ard  no r thanks, no r taking  pr id e no r  
boasting.94 

T he P ro phet says: " D o  yo u lo v e yo ur Creato r? L o ve your fe llo w -beings f irst. 
O ne w ho  takes charge o f  the o rphans w ill be w ith  m e on the day o f  req uital. 
L ook after w idow s; he is no t o f  us w ho  is no t af fectio nate to  his child ren and  
rev eres no t the o ld . T o  cheer up  the w eary, to  rem ove the suf ferings o f  the 
aff licted, w ill have their rew ards. H e w ho  he lps his fe llo w -creatures in  need , 
and  helps the oppressed , him  w ill God  help  in  d if f iculty . H e is the m o st 
favoured  o f  G od  fro m  w ho m  the g reatest goo d co m eth to  H is creatures. H e 
w ho rem oves his brother´s w ant, God w ill fo rg ive his sin. A ll Go d´s creatures 
are a fam ily; he w ho  do es m o st goo d to  God´s creatures is H is m ost beloved. 
Seek fo r G o d´s go o dw ill in that o f the po o r and ind igent. A vert A llah´s 
w rath w ith charity. T hey w ill enter parad ise w ho  have a true, pure and  
m erciful heart. O  A iysha, do  no t turn aw ay the po o r w itho ut g iv ing  
so m ething , be it but half  a date ."  

I slam  laid  g reat stress o n  charity, because charity cultivates the sacrificial 
spirit. Sacrif ice is the m ainspring  o f  all m o ral q ualities. A l-Q ur´an  divides 
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them  under tw o headings. F irst, tho se that p revent us fro m  in juring  o thers´ 
life , p ro perty and  ho no ur; and  chie f among these are CH ASTITY, HONESTY, M EEK-
N ESS and POL ITEN ESS. Secondly, those that prom pt us to  do  good to  o thers. 
A m ong these are FORGIVENESS, GOODNESS, COURAGE, TRUTHFULNESS, PATIENCE, SYM PATHY 
and KINDNESS. 

A l-Qur´an does not read any vague serm on on them . I t de f ines them  and sho w s 
the right occasions for their use. Sentim ents and deeds, in them selves, are  
neither good no r bad. I t is the p ro priety o f the  o ccasio n  that g iv es them  the 
d ignity o f m orality. A gain, circum stances change their character. Fo rg iveness 
to  inco rrig ible o ffenders is tyranny. Charity m isp laced is extravagance. M an 
need ed  so m e enlightenm ent o n this asp ect o f  charity, w hich A l-Q ur´an supp lied . 

I  quo te here so m e v erses [ and  ad d  co m m entary]  that help  to  cultiv ate these  
m o rals. 

On Chastity  

S a y  t o  t h e  b e l i e v i n g  m e n  t h a t  t h e y  c a s t  d o w n  th e ir lo o k s  w h e n  th e y  se e  s tra n g e  
w o m e n , a n d  o b s e r v e  c o n t i n e n c e .  S a y  t o  t h e  b e l i e v i n g  w o m e n  t h a t  t h e y  r e f r a i n  
f r o m  c a s t i n g  t h e i r  l o o k s  u p o n  s t r a n g e  m e n ,  a n d  d i s p l a y  n o t  t h e  d e c o r a t e d  p a r t s  
o f  t h e i r  b o d y  e x c e p t  t h o s e  e x t e r n a l .  L e t  t h e m  w e a r  h e a d - c o v e r s  o v e r  t h e i r  
b o s o m s ;  a n d  l e t  t h e m  n o t  s t r i k e  t h e i r  f e e t  .  .  .  a n d  t u r n  t o  A l l a h  f o r  p r o t e c t i o n  
f r o m  s t u m b l i n g . 9 5  D r a w  n o t  n e a r  u n t o  f o r n i c a t i o n  ( k e e p  a l o o f  e v e n  f r o m  i t s  
o c c a s i o n s ) ,  f o r  i t  i s  i n d e c e n c y  a n d  i t  i s  a n  e v i l .  L e t  t h o s e  w h o  c a n n o t  f i n d  m e a n s  
t o  m a r r y ,  k e e p  c h a s t e  ( a n d  e m p l o y  o t h e r  m e a n s  t o  p r e s e r v e  c o n t i n e n c e ) . 9 6  A s  f o r  
m o n k e r y , 9 7  t h e y  i n v e n t e d  i t — w e  d i d  n o t  p r e s c r i b e  i t  t o  t h e m — o n l y  t o  s e e k  
A l l a h ś  p l e a s u r e ;  b u t  t h e y  d i d  n o t  o b s e r v e  i t  w i t h  i t s  d u e  o b s e r v a n c e s . 9 8  

On H onesty  

C o n t r o l  t h e  p r o p e r t y  o f  t h o s e  a m o n g  y o u  w h o  a r e  i n t e l l e c t u a l l y  w e a k ;  d o  n o t  
g i v e  a w a y  w h a t  G o d  h a s  p l a c e d  w i t h  y o u ,  b u t  m a i n t a i n  t h e m  o u t  o f  p r o f i t  o f  i t .  
.  .  .  a n d  s p e a k  t o  t h e m  w o r d s  o f  h o n e s t  a d v i c e .  

T e s t  t h e  o r p h a n s  u n t i l  t h e y  a t t a i n  p u b e r t y ;  i f  y o u  f i n d  t h e m  m a t u r e d  i n  
i n t e l l e c t ,  g i v e  t h e m  t h e i r  p r o p e r t y ,  a n d  c o n s u m e  i t  n o t  e x t r a v a g a n t l y  .  .  .  
w h o e v e r  i s  r i c h  l e t  t h e m  a b s t a i n  a l t o g e t h e r ,  a n d  w h o e v e r  i s  p o o r ,  l e t  h i m  e a t  
r e a s o n a b l y ,  t h e n  w h e n  y o u  m a k e  o v e r  t o  t h e m  t h e i r  p r o p e r t y ,  c a l l  w i t n e s s e s  i n  
t h e i r  p r e s e n c e . 9 9  

T h o s e  w h o  s w a l l o w  t h e  p r o p e r t y  o f  t h e  o r p h a n s  .  .  .  t h e y  o n l y  s w a l l o w  f i r e  i n t o  
t h e i r  b e l l y ,  a n d  t h e y  s h a l l  e n t e r  t h e  b u r n i n g  f i r e . 1 0 0  D o  n o t  c o n s u m e  e a c h  
o t h e r ś  w e a l t h  u n j u s t l y ,  n o r  o f f e r  i t  t o  j u d g e s  a s  a  b r i b e ,  s o  t h a t  y o u  m a y  s e i z e  
o t h e r s  ́ p r o p e r t y  d i s h o n e s t l y ; 1 0 1  v e r i l y  G o d  o r d e r s  y o u  t o  g i v e  b a c k  y o u r  t r u s t s  
t o  t h e i r  o w n e r s . 1 0 2  H e  d o e s  n o t  l o v e  t h e  t r e a c h e r o u s . 1 0 3  M e a s u r e  r i g h t l y ,  w e i g h t  
w i t h  e x a c t  b a l a n c e ;  d e f r a u d  n o t  m e n  o f  t h e i r  s u b s t a n c e ;  n o r  t r e a d  t h e  e a r t h  
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w i t h  c r i m i n a l  i n t e n t i o n . 1 0 4  D o  n o t  g i v e  w o r t h l e s s  t h i n g s  f o r  g o o d  o n e s . 1 0 5  

On M eekness 

L i v e  p e a c e f u l l y . 1 0 6  .  .  .  T h e r e  i s  m u c h  g o o d  i n  p e a c e ; 1 0 7  i f  t h e y  i n c l i n e  t o  p e a c e ,  
d o  t h o u  a l s o  i n c l i n e  t o  i t . 1 0 8  S e r v a n t s  o f  t h e  M e r c i f u l  a r e  t h o s e  u p o n  e a r t h 1 0 9  .  .  .  
w h o  w a l k  m e e k l y .  W h e n  t h e y  h e a r  f r i v o l o u s  d i s c o u r s e  t h e y  p a s s  o n  w i t h  
d i g n i t y . 1 1 0  D o  n o t  p i c k  q u a r r e l s  o n  t r i f l i n g  m a t t e r s .  T u r n  ( a w a y  v a i n ,  v e x a t i o u s  
w o r d s  a n d  d e e d s )  w i t h  s o m e t h i n g  b e t t e r ;  t h e  p e r s o n  b e t w e e n  w h o m  a n d  t h y s e l f  
t h e r e  w a s  e n m i t y ,  s h a l l  b e c o m e  a s  i t  w e r e  t h y  w a r m e s t  friend .1 1 1  

On Politeness 

S p e a k  t o  m e n  g o o d  w o r d s . 1 1 2  L e t  n o t  m e n  l a u g h  o t h e r  m e n  t o  s c o r n ,  w h o  
p e r c h a n c e  m a y  b e  b e t t e r  t h a n  t h e m s e l v e s ;  n e i t h e r  l e t  w o m e n  la u g h  o th e r w o m e n  to  
sc o rn ; d e fa m e  n o t o th e rs, n o r  c a l l  o n e  a n o t h e r  b y  n i c k n a m e s .  A v o i d  e s p e c i a l l y  
s u s p i c i o n ;  s u s p i c i o n  s o m e t i m e s  i s  a  s in ; n e ith e r  b a c k b ite  o th e r s .1 1 3  A c c u se  n o t o th e r s  
u n k n o w i n g l y ;  v e r i l y  t h e  h e a r i n g ,  t h e  s i g h t  a n d  t h e  h e a r t  s h a l l  b e  c a l l e d  t o  
a c c o u n t  f o r  t h i s . 1 1 4  

On Forgiveness 

Fo rg iv eness is f irst am o ng  tho se  qualities w hich  w e exercise fo r  do ing  go o d  to  
o thers. I nstead  o f  seeing  o f fend ers punished  w e fo rg iv e them . I slam  d o es no t 
reco m m end  unco nd itio nal pardo n, o r no n-resistance to  ev il on each o ccasion. 
R eclam ation and  m end ing  are its chief  aim . I f  they canno t be attained  w ithout 
harsh m easures, it allo w s them .  

T h e  re c o m p e n s e  o f e v il is  e v il p ro p o r tio n a te  th e re to , b u t  i f  a  p e r s o n  f o r g i v e s  a n d  
a m e n d s  t h e r e b y ,  h e  s h a ll h a v e  h is  re w a rd  fro m  A lla h .1 1 5  

But in  the case o f  ev il com ing  from  our in ferio rs, the Boo k no t only  
recom m ends fo rg iveness, but the sho w ing  o f  liberality to  them , pro v ided  it m ay 
bring  reclam ation.  

T h e y  a r e  t h e  d o e r s  o f  g o o d  w h o  m a s t e r  t h e i r  a n g e r  a n d  d o  g o o d  t o  t h e m . 1 1 6  

A l-Qur´an does no t recognize every m anifestatio n o f  pardon as a high m orality . 
H arm lessness, o r inability to  revenge a w rong , is no t fo rg iveness. I f  on ly non-
recom pense o f  ev il m eant fo rg iveness, m any o f  the lo w er anim als show  it. T he 
cow , the lam b and  o ther anim als m ay be descr ibed  as m eek. But that q uality 
can properly be claim ed  only  by those w ho  show  m ercy w hen  o thers stand  at 
their m ercy; w ho  suppress anger and  vengeance, w hen they have pow er to  
w reak it. A l-Q ur´an do es no t allow  forg iveness if it leads to  evil consequences. 

                                                        
104 Al-Qur´an 26:182 
105 Al-Qur´an 4:2 
106 Al-Qur´an 8:1 
107 Al-Qur´an 4:127 
108 Al-Qur´an 8:61 
109 Al-Qur´an 25:63 
110 Al-Qur´an 25:72 
111 Al-Qur´an 41:34 
112 Al-Qur´an 2:71 
113 Al-Qur´an 49:11,12 
114 Al-Qur´an 17:38 
115 Al-Qur´an 42:40 
116 Al-Qur´an 3:133 



al-Islam –  what it is 

 19 

On Goodness 

G o d  c o m m a n d s  t o  d o  g o o d  f o r  g o o d ,  a n d  t o  d o  g o o d  w i t h o u t  r e c o m p e n s e  a n d  
i n  t h e  w a y  w e  d o  g o o d  t o  o u r  k i n d r e d ;  G o d  f o r b i d s  e x c e e d i n g  t h e  l i m i t  o f  
j u s t i c e  a n d  d o i n g  g o o d  o n  w r o n g  o c c a s i o n s . 1 1 7   

T hough A l-Q ur´an speaks highly o f  charity , it nev ertheless p laces som e 
restraints on its exercise. I t d isallow s charity to  the extent that it m ay 
im poverish its do ers, no r does it allo w  charity pro ceed ing  from  ev il sources:  

A n d  w h e n  t h e y  s p e n d ,  t h e y  a r e  n e i t h e r  e x t r a v a g a n t  n o r  n i g g a r d  a n d  k e e p  t h e  
m e a n . 1 1 8  B e s t o w  a l m s  f r o m  t h e  g o o d  t h i n g s  y o u  h a v e  a l r e a d y  a c q u i r e d ;  d o  n o t  
a i m  a t  w h a t  i s  b a d  t h a t  y o u  m a y  s p e n d  i t  ( i n  a l m s ) . 1 1 9  M a k e  n o t  y o u r  c h a r i t y  
w o r t h l e s s  b y  l a y i n g  o b l i g a t i o n s  u p o n  t h o s e  y o u  h a v e  r e l i e v e d ,  o r  b y  i n j u r y  a n d  
re p ro a c h .1 2 0  T h e  s e rv a n ts  o f G o d  fe e d  th e  p o o r ,  t h e  o r p h a n s ,  t h e  b o n d s m e n ,  a n d  s a y ,  
W e  d o  s o  t o  p l e a s e  G o d ;  w e  s e e k  n o t  r e c o m p e n s e  n o r th a n k s .1 2 1  T h e y  g iv e  a lm s  in  
p ro sp e r i ty  a n d  in  s tra ig h tn e s s ,1 2 2  se c re t ly  a n d  o p e n ly .1 2 3  

A l-Q ur´an nam es also  the persons to  w hom  alm s should  go :  

T h e  p o o r ,  t h e  n e e d y ,  t h e  c o l l e c t o r s  o r  d i s t r i b u t o r s  o f  a l m s ,  t h e  n e w c o m e r s  i n  
f a i t h  w h e n  i n  n e e d ,  t h e  c a p t i v e s ,  t h o s e  i n  d e b t  o r  i n  t r o u b l e ,  t h o s e  f u r t h e r i n g  
G o d ś  c a u s e ,  t h e  w a y f a r e r . 1 2 4  

On Courage 

Co urage sho uld  no t be  confused  w ith the fearlessness o f  a so ld ier o r o f  a 
hunter w ho  is habituated  to  danger. T rue co urage can be d isp layed only in  
redress o f w rong.  

T h e  tru ly  b r a v e  a r e  t h o s e  w h o  s t a n d  f i r m  a n d  b e h a v e  p a t i e n t l y  u n d e r  i l l s  a n d  
h a r d s h i p s ; 1 2 5  t h e i r  p a t i e n c e  i s  o n l y  f o r  G o d ,  a n d  n o t  t o  d i s p l a y  b ra v e ry .1 2 6  W h e n  
m e n  ga th e r a ga in st th em  a n d  f r i g h t e n  t h e m ,  t h i s  i n c r e a s e s  t h e i r  f a i t h ;  t h e y  s a y ,  
A l l a h  i s  s u f f i c i e n t  f o r  u s ,  a n d  i s  t h e  e x c e l l e n t  P r o t e c t o r . 1 2 7  B e  n o t  l i k e  t h o s e  
w h o  m a r c h  f r o m  t h e i r  h o u s e s  i n s o l e n t l y ,  a n d  t o  b e  s e e n  o f  o t h e r s ,  a n d  t u r n  
a w a y  f r o m  G o d ś  w a y .1 2 8  

T rue courage do es no t lie  in  the inso len t o sten tation  o f  bravery, but in  patience  
and  stead fastness in  resisting  passions, and  stand ing  fearlessly to  suppo rt 
goo d  and  avert ev il. I t is no t the daring  dash o f  a savage , but the  unbreakable  
courage o f  a v irtuous m an. 

On Truthfulness 
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A bstain ing  fro m  falseho o d  is go o d , but it is no t a m o ral q uality i f  it incurs no  
r isk. I t beco m es h igh m o rality if  w e  stick to  truth w hen lif e , p ro perty o r ho no ur, 
is in d anger. 

S h u n  y e  t h e  p o l l u t i o n  o f  i d o l s ,  a n d  s h u n  y e  f a l s e h o o d . 1 2 9  T h e y  s h a l l  n o t  r e f u s e  
t o  p resen t th em se lves  w h en  su m m o n ed ; an d  co n c e a l  n o t  t r u e  t e s t i m o n y ,  f o r  h e  w h o  
c o n c e a l s  i t  h a s  a  w i c k e d  h e a r t . 1 3 0  W h e n  y o u  s p e a k ,  b e  t r u e  a n d  j u s t ,  t h o u g h  t h e  
p e r s o n  c o n c e r n e d  b e  y o u r  k i n s m a n .  S t a n d  f a s t  t o  t r u t h  a n d  j u s t i c e  f o r  A l l a h ś  
s a k e ,  t h o u g h  i t  m a y  b e  a g a i n s t  y o u r  s e l f  o r  p a r e n t s  o r  n e a r  r e l a t i v e ,  b e  h e  r i c h  
o r  p o o r . 1 3 1  B e  u p r i g h t  f o r  A l l a h ;  l e t  n o t  h a t r e d  o f  a  n a t i o n  i n c i t e  y o u  t o  a c t  
i n e q u i t a b l y . 1 3 2  T h e  m e n  o f  t r u t h  a n d  w o m e n  o f  t r u t h  h a v e  a  r i c h  r e w a r d . 1 3 3  
T h e y  e n j o i n  t r u t h  a n d  s t e a d f a s t n e s s  u p o n  e a c h  o t h e r . 1 3 4  

On Patience 

N one o f  us is w ithout troubles; w e have to  taste so rrow s and  suf ferings and  
subm it to  m isfo rtunes. But it is only w hen the lo ss is suffered w ith to tal 
resignation to  God, that patience becom es a m oral v irtue.  

O  y o u  w h o  b e lie v e ! S e e k  a ss is ta n c e  th ro u g h  p a t i e n c e  a n d  p r a y e r ; 1 3 5  s u r e l y  A l l a h  i s  
w i t h  t h e  p a t i e n t .  W e  w i l l  c e r t a i n l y  t r y  y o u  w i t h  s o m e w h a t  o f  f e a r ,  h u n g e r ,  l o s s  
o f  p r o p e r t y ,  liv e s a n d  fru its . G iv e  g o o d  n e w s to  th e  p a tie n t w h o , w h e n  m is fo r tu n e  c o m e s , 
sa y , s u r e l y  w e  a r e  f o r  A l l a h ;  t o  H i m  w e  s h a l l  re tu rn .136  

On Sympathy  

W e labour under a w rong no tio n o f sym pathy. R ace and  co lo ur p rejud ices 
p ro m pt us to  w ro ng  o thers in  the  in terests o f  o ur o w n p eo p le. W e exercise  o ur 
patrio tic sp ir it in  the sam e w ay. T h is p sycho lo gy arises f ro m  natural im pulses, 
w itnessed  ev en am o ng  the lo w er an im als. A  rav en´s call br ings tho usands o f  
o ther rav ens to g ether against the ir fo es. A l-Q ur´anic in junctio ns o n the sub ject 
are  v ery  useful.  

S y m p a t h i z e  a n d  c o - o p e r a t e  i n  g o o d  a n d  p i o u s  m a t t e r s ,  a n d  d o  n o t  c o - o p e r a t e  f o r  
e v i l  a n d  m a l i c e . 1 3 7  S l a c k e n  n o t  i n  y o u r  z e a l  f o r  t h e  s y m p a t h y  o f  y o u r  p e o p l e .  D o  
n o t  a d v o c a t e  t h e  f r a u d u l e n t ,  n o r  p l e a d  f o r  t h o s e  w h o  d e fra u d  o n e  a n o th e r .1 3 8  

D iv in e  R e v e la tio n  
V irtue fo r v irtue´s sake  is undo ubted ly  a g reat co nso latio n, a stro ng  incentiv e  
fo r lead ing  a m o ral li f e ; but streng th to  face hard ships in the cause  o f  
r ighteo usness co m es o n ly to  tho se w ho se be lie f  in  G o d ´s existence reaches the  
stage  o f  certainty, i.e . to  w ho m  G o d  app ears and  sp eaks as H e d id  to  them  o f  o ld  
tim e. I slam  prom ises this:  
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T h o s e  w h o  s t r i v e  f o r  U s ,  w e  w i l l  c e r t a i n l y  g u id e  th e m  to  o u r  w a y s .1 3 9  

T hese m oralities, w hen  observed  properly , enable us to  receive the D iv ine 
R evelation. F irst, angels beg in  to  inv ite us to  good  actions and  take us under 
their care . D o  w e no t feel som etim es inclined  to  do  good  vo luntarily  and  shun 
ev ils, as if  insp ired  by som e unseen agencies? T he inspiration com es from  
angels.  

G o d  s e n d s  d o w n  a n g e l s  w i t h  i n s p i r a t i o n  o n  w h o m  H e  p l e a s e s . 1 4 0  . . .  

T he angels becom e encouraged  if  w e fo llow  them . T hey becom e our guard ians; 
w e receiv e D iv ine R evelations through them  from  tim e to  tim e.  

A s  f o r  t h o s e  w h o  s a y .  O u r  L o r d  i s  A l l a h ,  t h e n  c o n t i n u e  i n  t h e  r i g h t  w a y ,  t h e  
a n g e l s  d e s c e n d  u p o n  t h e m ,  s a y i n g :  F e a r  n o t ,  n o r  b e  g r i e v e d ;  r e c e i v e  g o o d  n e w s  
o f  t h e  g a r d e n  y o u  w e r e  p r o m i s e d .  W e  a r e  y o u r  g u a r d i a n s  i n  t h i s  l i f e  a n d  t h e  
h e r e a f t e r ;  y o u  s h a l l  h a v e  t h e r e i n  w h a t  yo u r so u l d esire s .1 4 1  

Inspiration 

T his is the third  stage  o f  our up lif ting , called  M ulhim a— the I nsp ired . T his 
brings the soul on its road  to  perfection.142 T he D iv ine f lam e from  w ith in  
kind les and  consum es all d ro ss. W e w alk in  its light; A llah listens to  our cries 
and  answ ers our prayers by the w ords o f H is ow n m outh. God says: 

C a l l  u p o n  M e ,  a n d  I  w i l l  a n s w e r  y o u r  p r a y e r s . 143  I f  M y  s e r v a n t s  a s k  t h e e  c o n -
c e r n i n g  M e ,  t e l l  t h e m  t h a t  I  a m  v e r y  n e a r  t o  t h e m ;  I  l i s t e n  t o  t h e  s u p p l i c a t i o n s  
o f  t h e  su p p lic a to r; se e k  M e w ith  p ra y e rs , a n d  b e lie v e  i n  M e ,  s o  t h a t  t h e y  m a y  
p r o c e e d  r i g h t l y . 144   

T he assurance com ing in som e tang ib le fo rm , w e feel in God´s com pany and 
becom e steadfast in the hardest o rdeals. T em ptations d ie and crav ings fo r 
v irtue increase; strugg les are passed and w on, and the so ul beg ins to  rule the 
f lesh. 

I t  is the fo ur th stag e o f the sp ir i tua l p r o g r ess [ M utm a ínna] ; carnal desires 
com e w ithin p roper bounds; ev il d isappears, and v irtue becom es m an´s food.  

O  b e lie v e rs ! G o d  en d e a red  t h e  f a i t h  t o  y o u  a n d  i m p r e s s e d  i t s  b e a u t y  a n d  
e x c e l l e n c e  u p o n  y o u r  h e a r t s .  H e  m a d e  unb elief and  w ickedn ess and  d isobed ien ce 
hate fu l to  yo u  an d  m ad e  yo u r h ea rt ave rse  to  ev il.145  T r u t h  c a m e  a n d  f a l s e h o o d  f l e d ;  
v e r i l y  f a ls e h o o d  h a d  to  f le e .146  

M an fo rgets him self  in God´s love; his life is so lely fo r the M aster.147 H e step s 
autom atically on the right path.  

Y e s , w h o e v e r  su b m its  e n tire ly  to  A l l a h  a n d  i s  t h e  d o e r  o f  g o o d ,  h e  h a s  h i s  r e w a r d  
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f r o m  h i s  L o r d ;  h e  s h a l l  h a v e  n o  f e a r  n o r sha ll h e  g rie ve .1 4 8  

H ere w e pass from  the m oral into  the sp iritual o rder. T he passion o f  M ine and 
T hine d ies; w e ho ld  our acq uisitions as a trust fo r o thers.149 W ith no  race o r  
co lour o r fam ily d istinction, w e live fo r God  and  H is creatures.  

T h e  l o v e r  o f  G o d  s a c r i f i c e s  h i s  l i f e  i n  H i s  w a y  a n d  r e c e i v e s  H i s  p l e a s u r e  a s  h i s  
p r i c e . 1 5 0   

I n  the hardest af f lictions they lo o k to  God , saying : " O  L o rd !  G iv e us in  this 
af f liction contentm ent o f  m ind  that m ay g ive us patience, and  our death be  
upon I slam  ( i.e . to tal resignation to  Go d ) ."  A nd  God  says:  

" F o r  t h e m  a r e  g o o d  t i d i n g s  i n  t h i s  w o r l d  a n d  i n  t h e  h e r e a f t e r . " 1 5 1  

T hese ar e the fifth and sixth evo lut ionar y stag es o f our  soul [ Radiah and 
M ardiyyah] . W e reach the doo r o f  heaven on this very earth:  

T h o u  s o u l  a t  r e s t ,  r e t u r n  t o  t h y  L o r d ,  p l e a s e d  w i t h  H i m  a n d  H e  p l e a s e d  w i t h  
t h e e ;  e n t e r  a m o n g  M y  s e r v a n t s  a n d  e n t e r  i n t o  M y  p a r a d i s e . 1 5 2  

P onder o ver these w o rds. T hey exp lain  the M uslim  parad ise; ser v ice o f G od is 
par adise. 

A t this stage m an beco m es a w illing  instrum ent in  God´s hands. H e m erges in  
H im  and  subordinates his judgm ent to  H is w ill, and says, as M uham m ad said : 
" M y prayers and  m y sacrif ices, m y life  and  m y death are fo r A llah, the L o rd  o f 
the W orlds." 153 H ere God  becom es his lim bs and  jo ints, as A l-Q ur´an speaks o f  
M uham m ad :  

T h e  h a n d  o f  t h e  P r o p h e t ,  w h i c h  i s  a b o v e  t h e i r  h a n d s ,  i s  t h e  h a n d  o f  G o d . 1 5 4   
W h a t e v e r  t h o u  c a s t e s t ,  n o t  t h o u ,  b u t  G o d ,  h a s  c a s t . 1 5 5   

God becom es clo ser to  us than our neck-v ein  [ - o r jugular vein ] .156 

H e  e n g r a v e s  f a i t h  o n  o u r  h e a r t  w i t h  H i s  o w n  h a n d s  a n d  s t r e n g t h e n s  u s  w i t h  H i s  
H o l y  S p i r i t . 1 5 7   

M an´s soul reaches its zenith. T he sp irit o f  A llah breathed  in  m an, as the  
perfection o f  his physical fram e158  com es to  prom inence. W e reach the  f inal 
stage, and  the angels o f  God— the m overs o f  the fo rces o f  N ature— fall p ro strate  
to  our w ill.159 

P eop le o f  the present day speculate about o ccult pow ers and  hanker after  
abno rm al achiev em ents. Should  these things be w o rthy o f  the no tice o f  a 
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M uslim  w ho  reaches this stage? H e becom es eq uipped w ith D iv ine m orals, and  
reproduces God´s attr ibutes w ithin hum an w alls. Could  w e go  farther, if  God  
becom es our lim bs and  jo ints? T he w o rld  has p roduced  such m en, but som e o f  
them  w ere m istaken fo r God . T hey w ere iron in  the f ire, exud ing  heat and  light, 
but resum ing  a no rm al cond ition w hen out o f  i t. T hey sho w ed  D iv ine co lours, 
but exhib ited  hum an in f irm ities. T hey d id  no t po ssess tw o  natures— D iv ine and  
hum an— but only one hum an nature som etim es at its highest, and som etim es 
norm al.  

I m ag ine the cond ition w hen all strugg les are o ver; all low  passions— avarice , 
envy, r ivalry, v anity , vengeance, v anished ; ev ery desire o f  the soul achieved ; life  
a p erennial spring , f low ing w ith high m oralities— chastity, honesty, m eekness, 
patience, constancy, truthfulness, fo rg iveness, benevo lence, sym pathy and  
kindness to  all creatures; m an stand ing  in  full beatitude, as if  in  the presence o f 
A llah. 

Could  there be a better conception o f  a blissful life? T his is the M uslim  paradise 
that opens in  this life , w hile these very m oral and spiritual conditions w ill 
becom e, after d eath, m aterialized  in  a fo rm  kno w n only to  Go d ,160  to  m ake us a 
heaven there . T he parad ise w ill be an em bod im ent o f  the spiritual blessings 
w hich advanced souls beg in  to  en jo y here . A l-Q ur´an says ( to  those lo st in  H is 
lo ve) :  

T h e  L o r d  h a s  g i v e n  a  d r i n k  t h a t  p u r i f i e d  t h e i r  h e a r t s :  T h e y  d r i n k  o f  a  f o u n t a i n  
w h i c h  t h e y  o p e n e d  w i t h  t h e i r  o w n  h a n d s . 1 6 1   

T heir ow n good deeds w ill, in that life , assum e the fo rm  o f  trees that w ill g ive 
unceasing  fruits. T o  such a lif e  m en and  w o m en w ill have equal entry.  

T h e  d w elle rs  o f t h e  g a r d e n s  s h a l l  b e  o n  t h a t  d a y  i n  h a p p y  o c c u p a t i o n ;  t h e y  a n d  
t h e i r  w i v e s  r e c l i n i n g  i n  sh ad e  o n  ra ised  co u c h es ; th e y  sh a ll h a v e  f r u i t s  a n d  
w h a t e v e r  t h e y  d e s i r e ;  P e a c e — a  w o r d  f r o m  t h e  m e r c i f u l  L o r d . 1 6 2  .  .  .  T h e  a n g e l s  
w i l l  e n t e r  i n  u p o n  t h e m ,  f r o m  e v e r y  g a t e ;  p e a c e  b e  u p o n  y o u  b e c a u s e  y o u  w e r e  
c o n s t a n t . 1 6 3  .  .  .  A n d  w e  w i l l  r e m o v e  w h a t e v e r  o f  i l l - f e e l i n g  i s  i n  t h e i r  
b r e a s t s . 1 6 4  .  .  .  T h e i r  c r y  t h e r e i n  s h a l l  b e ,  G l o r y  t o  T h e e ,  O  A lla h ; a n d  th e ir  
g re e tin g s  in  it  sh a ll  b e  P e a c e ,  a n d  t h e i r  l a s t  c r y  s h a l l  b e  P r a i s e  b e  t o  A l l a h ,  t h e  
L o r d  o f  t h e  W o r l d s . 1 6 5   

O ther v erses sim ilarly sho w  that p erfect p eace  shall be the  ruling  o rder in  the  
M uslim  parad ise , and  its b lessings pure ly o f  a sp iritual nature .  

A n d  t h e y  s h a l l  s a y :  A l l  p r a i s e  t o  A l l a h ,  W h o  m a d e  g r i e f  t o  d e p a r t  f r o m  u s  . . .  
W h o  m a d e  u s  a l i g h t  i n  a  h o u s e  a b i d i n g  f o r  e v e r  .  .  .  t o i l  s h a l l  n o t  t o u c h  u s  
t h e r e i n  n o r  s h a l l  f a t i g u e  a f f l i c t  u s . 1 6 6  .  .  .  W e l l  p l e a s e d  b e c a u s e  o f  t h e i r  o w n  
s t r i v i n g ,  i n  l o f t y  g a r d e n s  w h e r e i n  y o u  s h a l l  n o t  h e a r  v a i n  t a l k . 1 6 7  

Freedo m  fro m  grief , f ear , to il, and  anxiety is   the    chief    characteristic   o f    
A l-Q ur´anic parad ise— a truth repeated  again and  again in  A l-Q ur´an . Co uld  
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the id ea o f  the sp iritual parad ise be better expressed? U ndo ubted ly A l-Qur´an 
speaks o f gardens, trees, m ilk, honey, fruits and  num ero us o ther things; but 
these are no t o f  this lif e ; they are m etapho rical expressions. A l-Q ur´an is to o  
elo q uent on the po in t to  leav e any do ubt:  

A  p a r a b l e  o f  t h e  g a r d e n ,  w h i c h  t h e  r i g h t e o u s  a r e  p r o m i s e d ;  t h e r e i n  a r e  r i v e r s  o f  
w a t e r  t h a t  d o  n o t  a l t e r  .  .  .  a n d  r i v e r s  o f  m i l k  . . .  t h e  r i v e r s  o f  h o n e y  .  .  .  
f r u i t s . 1 6 8  .  .  .   

O ther v erses say the sam e;169 that this all is an allego ry; and  fo r obv ious 
reasons. I f  heavenly b lessings are such, as the P ro phet says, " as no  eyes have  
seen, no r has ear heard , no r has it en tered  into  m an´s heart to  conceive them ,"  
they can only be conveyed  by parables and  exam ples. 

T he H ouris, upon w ho m  so  m uch stress is laid  by our adverse critics, are no  
o ther than o ur o w n fem ale fo lks, w ith hearts pure and  eyes restrained  fro m  
ev i l. A l-Q ur´an says:  

T h e  g a r d e n  o f  p e r p e t u a l  a b o d e  w h i c h  t h e y  w i l l  e n t e r  a l o n g  w i t h  t h o s e  w h o  d o  
g o o d  f r o m  a m o n g  t h e i r  p a r e n t s ,  t h e i r  s p o u s e s  a n d  t h e i r  offspring.1 7 0  

T he roo t o f  the w o rd  H our i  m eans w hite , pure, unsullied . W e read  
undo ubted ly o f  the beauty o f their eyes, but their v ery descrip tion171— "  T hose 
w ho restrain the eyes "— refers m o re to  the ir sp iritual beauty than to  anything  
o f the f lesh. T he eyes restrained from  ev il m eans purity o f heart. I t is o ur 
heart, under Q ur´anic teachings, that creates heaven and hell:   

T h e  d a y  o n  w h i c h  p r o p e r t y  w i l l  n o t a v a il , n o r so n s , e x c e p t w h o  c o m e s  to  A lla h  
w i t h  a  h e a r t  f r e e  f r o m  e v i l . 172  

Speaking  o f  he ll, A l-Q ur´an says :   

I t  i s  t h e  f i r e  k i n d l e d  b y  A l l a h  w h i c h  r i s e s  a b o v e  t h e  h e a r t s . 173  

Besides, only those bo rn here w ill be adm itted  to  that li fe , w ith no  further 
pro creatio n there in. H eaven ly li fe is sim p ly a starting-po int fo r further 
progress o f a d ifferent character.    

T h e i r  l i g h t  s h a l l  r u n  b e f o r e  t h e m  a n d  o n  t h e i r  r i g h t  h a n d s ;  t h e y  s h a l l  s a y :  O u r  
L o r d  m a k e  p e r f e c t  f o r  u s  o u r  l i g h t . 174   

T he prayer is really a desire fo r perfection. “Every stage o f excellence to  w hich 
m an shall attain shall seem  to  be im perfect w hen co m pared  w ith the next 
stage o f p rogress.”  

T he seven heavens o f A l-Q ur´an are seven evo lutionary stages, but that is no t 
the term inatio n. T he last heaven w ill be ano ther starting-po int fo r 
advancem ent till w e m erge into  the D iv ine Essence.   H ere w e also  m ake g reat 
progress; but it is a li fe  o f p reparation fo r us, to  traverse im m easurably w ider  
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realm s o pening  at our death, w hen  the  so ul w ill beco m e freed  fro m  physical 
lim itations.  

T h e y  s h a l l  h a v e  h i g h  p l a c e s ,  a b o v e  t h e m  h i g h e r  p l a c e s .  T h e y  s h a l l  h a v e  r e w a r d  
n e v e r  t o  b e  c u t . 1 7 5  

T he Q ur´anic paradise is no t w ithin certain frontiers.  

H a s t e n  t o  a  g a r d e n  t h e  e x t e n s i v e n e s s  o f  w h i c h  i s  a s  t h e  e x t e n s i v e n e s s  o f  
h e a v e n  a n d  e a r t h . 1 7 6  

T he P rophet, w hen asked , " I f  parad ise be so  extensiv e , w here w ill be the 
hell?"  rem arked : " A llah be g lo rif ied , w here is the n ight w hen the day com es?"  
T his exp lains conclusive ly that the M uslim  H eaven and  H ell are tw o  
cond itions o f  lif e  af ter  death, and  no t tw o  p laces. H ere w e utilize m ostly  
terrestrial things fo r our gro w th, but there our m aterial w ill be so m ething  fro m  
the w ho le univ erse, but m uch f iner than earth. A  heart free fro m  ev il w ill m ove 
freely in  heaven and  on earth, but the w icked  w ill beco m e cripp led . H e w ill be  
sub jected  to  a co urse o f  treatm ent to  rem ove the sp iritual po iso n that he  
him self  created  in  his system ,177 that stunted  his faculties; but w hen  it shall 
have beco m e co unteracted , and  he be f i t to  start on the  onw ard  journey to  the 
go al, he w ill be no  m ore in  hell.  

I slam  do es no t speak o f  any eternal co ndem nation, no r do es it clo se  the doo r 
o f  parad ise on any hum an being . H ell is m eant to  cleanse m en o f  the dro ss that 
hindered  their sp ir itual p ro gress; and  w hen that ob ject is gained , its necessity  
f in ishes. I f  f ire is a good  cleansing  facto r, A l-Q ur´an is only consisten t w ith its 
claim ed  exp licitness, if  it uses the m etapho r o f  f ire w hen describ ing  hell. I t w ill 
autom atically becom e co ld , w hen every soul shall have becom e purged  o f  its 
im purities; and  the day w ill com e on hell, as the  noble P rophet said , w hen coo l 
breezes w ill b low  in  its avenues. T his is the M uslim  conception o f  hell, w hich, 
even in  this life , burns in an ev il heart. 

M ater ia l P ro g ress 
A s to  our m aterial p ro gress I  have as yet said  no thing . T he conditions obtaining  
chiefly in the W est, led  m e to  dw ell m ostly on the m oral and  sp iritual beauties o f  
I slam . A l-Q ur´an , ho w ever , p rom ulgated  the  best o f  e thics fo r producing  
m aterial civ ilization. T he sho rt space at m y d isposal com pels m e to  be brief. 

T o  begin w ith, A l-Q ur´an declared  that m an w as no t only God´s I m age but H is 
v icegerent on the earth w ho , through acq uiring  the necessary know ledge, can 
receive hom age from  angels;178  tho se sentien t be ings w ho , as the Boo k says, 
m o ve fo rces o f  N ature and  actualize her po tentialities. T he Boo k then defines 
m an´s relations w ith the rest o f  the univ erse . I t p reaches the eq uality o f  m an in  
ev ery hum an attainm ent.179 I t d eclares that ev eryo ne co uld  do  w hat his 
superio rs do . I t d em o lishes all m an-m ade barriers such as descent, race , 
co lo ur and  w ealth. I t m akes righteo usness the on ly criterion o f  g reatness.180  

T hus I slam  bro ught to  m an fo r the f irst tim e the best fo rm  o f  d em ocracy in  all 
its ram ifications.  
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A s to  governm ent, U m ar, the second Caliph, rem arked that it w as no  governm ent 
if  the vo ice o f  the go v erned  w as no t heard. State property w as m ade public 
property by him , in  ev ery sense o f  the w o rd . Every child  received its stipend up 
to  a certain  age . I slam  also  in tro duced  Socialism  on w o rkab le lines. Every 
M uslim  is o rdered  to  co ntribute annually 2 .5 per cent, o f  w hat he o w ns, to  help  
the poo r . Fo r the rest, m an´s charitable nature has been m oved  to  part 
vo luntarily w ith that w hich W estern Socialism  dem ands that the State shall 
exact fro m  the rich to  benef it the po o r, and  it has proved m ore eff icacious than 
the o ther is like ly to  pro ve . I slam  honoured  labour. I t sanctif ied  honest liv ing , 
ho w ever hum ble, and  denounced m endicancy. I t abo lished usury and  
encouraged  trade.181 I t denounced  sed ition 182 and secret so cie ties.183 I t 
p reached  the m ain tenance o f  the  status q uo , i f  just and  eq uitable . But the  
greatest boon  that I slam  conferred  on hum anity w as the  uniq ue stim ulus it 
gav e to  learning .  

Soon  af ter I slam  the w o rld  saw  an upheaval, as it w ere, o f  m aterial sciences 
unkno w n befo re. T hey d id  no t, fo r o bv io us reasons, appeal m uch to  pre-
I slam ic peo p le , to  w ho m  N ature and  her elem ents w ere the chief  go ds. Such, 
then [ to  them ] , it w o uld  be sacrilege  to  reduce to  serv ice ; nev ertheless I slam  
cam e, and  brought them  to  the dust w hen it d eclared  that ev erything  in  heaven  
and  earth— the sun , the  m o on , the stars, the riv ers, . . . the o cean , the trees and  
so  fo rth , w ere m ade subserv ien t to  m an.184 M an  soon realized  that his go ds 
w ere  his servants. H e began to  think o f  uti liz ing  them , and  brought m aterial 
sciences in to  existence . I n  o rder , ho w ever , to  draw  his atten tion to  scien tif ic 
research, A l-Q ur´an said :  

M e n  o f  u n d e r s t a n d i n g  .  .  .  r e f l e c t  o n  t h e  c r e a t i o n  o f  ( t h a t  i n )  h e a v e n  a n d  e a r t h  .  
.  .  ( a n d  s a y ) :  O u r  L o r d ,  T h o u  h a s t  n o t  c r e a t e d  t h i s  i n  v a i n .  G l o r y  b e  t o  T h e e . 1 8 5  

T hus the Boo k rev ealed  that ev erything  in  N ature had  its use fo r  m an, w ho  
m ust ponder o v er it and  realize  that to  g lo rify God  w as no t m ere lip -g ratitude, 
but rather consisted , f irst in  d isco vering  the properties o f  things, and  then in  
g iv ing  thanks to  H im , o n f ind ing  our needs supp lied  by them . Science canno t 
reach the height suggested  by I slam  unless the w ho le so lar system  is reduced  to  
our serv ice. I s it, then, a m atter o f  w onderm ent, if  the  early M uslim s becam e 
the fo rerunners o f  the w o rkers in  m odern sciences, that brought fo rth m odern 
civ ilization?  

I n  sho rt, the eq uality o f  m an and  subserv ience o f  N ature are the tw o  m o to r  
levers o f  Civ ilization . A l-Q ur´an taught them  to  m an clearly fo r the f irst tim e 
[ to  the A rabs] . I n  fact, they are the natural seq uel o f  o ur belie f  in  the O neness 
o f  God . But if  I slam  preached  m ono theism  in  the purest fo rm , it w as rather to  
create in  us self -reliance and  independence o f  character than fo r anything  in 
the w ay o f  exto lling the D iv ine M ajesty. A llah186 does no t lo se anything  if  m an 
becom es po lytheist, no r is H e a jealo us God . M an is him self  the lo ser in  
w o rshipp ing  o ther than God , fo r in  do ing  so , he kills all his high-soaring  
faculties. But fo r this, he could  have done the sam e things w hich have , in  his 
estim ation, deif ied  som e evo lved personality.  
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A l-Qur´an first bids us lo ok only to  A llah fo r help . I t also  declares that no  
interm ed iary stands betw een H im  and  m an,187 no r  shall any intercessio n  
p rev ail be fo re the  M ajesty  o f  A llah;  and  then as to  A llah H im se lf  w e  are  to ld :   

A l l a h  d o e s  n o t  c h a n g e  t h e  c o n d i t i o n  o f  t h e  p e o p l e  u n t i l  t h e y  c h a n g e  t h e i r  o w n  
c o n d i t i o n . 1 8 8  .  .  .  

O f o ur o w n exertio ns w e are  to ld : 

F o r  ( e v e r y  s o u l )  i s  w h a t  i t  h a s  e a r n e d 1 8 9  a n d  u p o n  i t  i s  ( t h e  e v i l  o f  w h a t )  i t  h a s  
w r o u g h t . 1 9 0  H e  w h o  h a s  d o n e  a n  a t o m ś  w e i g h t  o f  g o o d  s h a l l  s e e  i t ,  a n d  h e  w h o  
h a s  d o n e  a n  a t o m ś  w e i g h t  o f  e v i l  s h a l l  s e e  i t . 1 9 1  

W e, ho w ev er, are assured  that o ur go o d  actio ns w ill be  rew arded  tenfo ld  o r  
m o re, but that the  f irst m o v e  m ust co m e fro m  us. Co uld  there be a better lesso n 
fo r se lf -he lp , a better enco uragem ent fo r se lf -exertio n and  a sterner w arn ing  
against d o ing  w ro ng?  

T here w as ano ther d raw back w hich retard ed  civ ilizatio n , and  w hich  I slam  
rem o v ed . M an´s v iew  o f  li f e , and  o f  w o rld ly th ings, w as to o  narro w  to  allo w  o f  
their en jo ym ent. T he d ark sid e o f  hum anity w as p reached , and  its br ight sid e 
to tally  igno red . P hilo so phy and  re lig io n bo th taught the  sam e. T hey w ere, 
ho w ev er, no t alto g ether w ro ng . T he se lf ish aggressio n o f  tho se m aking  m aterial 
p ro gress in tho se d ays, and  esp ecially the ir se lf -ind ulg ence , g av e b irth to  such 
no tio ns; and  so  austere  ascetic exercises, and  the m o nastic life , becam e the  
best re lig io n. Salvatio n  lay in to tal renunciatio n, and  m end icancy aro se in    
consequence. Could m aterial progress thriv e  under these co nd itio ns? I slam  
cam e in tim e, and  changed  the trend  o f things. M o nasticism  w as eno unced  
and m end icancy p ro hibited . Enjo ym ent o f w o rld ly things w as 
reco m m ended , but o n guard ed  lines:    

S a y :  W h o  h a s  p r o h i b i t e d  t h e  e m b e l l i s h m e n t  o f  A l l a h  w h i c h  H e  h a s  b r o u g h t  
f o r t h  f o r  H i s  s e r v a n t s ,  a n d  t h e  g o o d  p r o v i s i o n ?    T h e s e  a r e  f o r  t h e  b e l i e v e r s  
. . .  i n  t h i s  l i f e . 192     

W hat a so und  lo g ic!  F o r to  depreciate  G o d´s go o d prov ision is to  f ind  fault   
w ith H is w ork. T he earth and  its co ntents m ust have so m e use, but they  
co uld  no t be created  to  pam per se lf - indulgence, o r further aggressiv eness. 
T yranny and  auto cracy rule  the w o rld , no  do ubt, f ro m  tim e to  tim e, but o n ly  
fo r a sho rt tim e.   T he rule  o f the peo p le  m ust go , und er Q ur´anic D ecree ,193 
to  tho se w ho  rule  fo r the benef it o f the go verned , and  w ho  do  no t w eaken  
the subject194 races, w hile  streng then ing  their  o w n peo p le  fo r the ir  o w n    
ends. " T he go o d  p ro v isio ns"  o f the w o rld  are fo r the servants o f the 
Benef icent G o d , w ho , as A l-Q ur´an describes them : 

.  .  .  w a l k  o n  t h e  e a r t h  h u m b ly  a n d  k e ep  in  th e ir  w e a lth  a  f ix e d  p o r t i o n  f o r  h i m  
w h o  b e g s  o r  i s  d e p r i v e d  ( l i k e  th e  d u m b  an im al). A n d  w h en  th e y sp e n d  th e y  a re  
n e ith e r  e x tra v a g a n t n o r p a rs im o n io u s , b u t  k e e p  t h e  j u s t  m e a n ;  t h e y  d o  n o t  c a l l  
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u p o n  a n o th e r G o d  w ith  A lla h ; a n d  sla y n o t  t h e  s o u l  f o r b i d d e n  b y  H i m .  T h e y  
o b s e r v e  c o n t i n e n c e  a n d  c o m m i t  n o  f o r n i c a t i o n ;  t h e y  b e a r  n o t  f a l s e  w i t n e s s ,  
a n d  a r e  u p r i g h t  i n  t h e i r  t e s t i m o n y .  T h e y  a r e  f a i t h f u l  t o  t h e i r  tru s t a n d  th e ir  
c o v e n a n ts  . . . 

- w hether in national af fairs o r in  private  life .  

W h e n  t h e y  p a s s  b y  w h a t  i s  v a i n ,  t h e y  p a s s  b y  n o b l y .  T h e y  a r e  c o n s t a n t  a t  
t h e i r  p r a y e r s  a n d  p a s s  t h e i r  n i g h t s  p r o s t r a t i n g  t h e m s e l v e s  b e f o r e  t h e i r  
L o r d .  T h e y  k e e p  a  g u a r d  o n  t h e i r  p r a y e r s .   

( i .e . they w ork it o ut in  the ir daily  life ) .  

T h e y  a c c e p t  t h e  t r u t h  o f  t h e  J u d g m e n t  D a y ,  a n d  a r e  f e a r f u l  o f  t h e  
c h a s t i s e m e n t  o f  t h e  L o r d .  W h e n  t h e y  a r e  re m in d ed  o f th e ir L o rd ś  
co m m u n ica tio n s, th e y d o  n o t  f a l l  d o w n  t h e r e a t ,  d e a f  a n d  b l i n d ,  b u t  s a y ,  “ O u r  
L o r d ,  g r a n t  u s  i n  o u r  w i v e s  a n d  o f f s p r i n g  . t h e  j o y  o f  o u r  e y e s ,  a n d  m a k e  u s  
g u id e s  to  th o se  w h o  se e k  r ig h te o u sn e ss . O u r L o r d ,  g r a n t  u s  g o o d  i n  t h e  
h e r e a f t e r .  L o r d ,  d o  n o t p u n ish  u s if w e  fo rg e t o r m a k e  a  m i s t a k e .  .  .  .  O u r  L o r d ,  
d o  n o t  i m p o s e  u p o n  u s  t h a t  w h i c h  w e  c a n n o t  b e a r ;  p a r d o n  u s  a n d  g r a n t  u s  
p r o t e c t i o n ,  f o r g i v e  o u r  fau lt an d  co ver o u r ev il d eed s an d  m a ke u s  d i e  w i t h  t h e  
r i g h t e o u s  p e o p l e ” .  …  T h e s e  s h a l l  b e  r e w a r d e d  w i t h  h i g h  p l a c e s  b e c a u s e  t h e y  
w e r e  p a t i e n t ,  a n d  s h a l l  b e  i n  g a r d e n s  h o n o u r e d . 1 9 5  

                                                        
195 Al-Qur´an 2:23,35; 25:75; 2:201-286; 3:192,193 
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A  F ew  M o re  S a y ing s o f th e  P ro p h et1 9 6   

H e w ho  is d evo id  o f  kindness is d evo id  o f  goo d . ( R epo r ted by Jar ir , 
tr ansm itted by M uslim )  

H e w ho  do es no t g iv e up  uttering  lies and  acting  acco rd ing  to  them , A llah has 
no  need  o f  his g iv ing  up  fo o d  and  drink. ( R epo r ted by A bu H ur air ah, 
tr ansm itted by Bukhar i )  

N o  one eats better fo o d  than that w hich he eats fro m  the w o rk o f  h is o w n 
hands. ( R epo r ted by al- M iqdam , t r ansm itted by Bukhar i )  

T here  are tw o  b lessings w hich m ost p eop le  m isuse –  health and  le isure . 
( R epo r ted by A bu ´U m ar , t r ansm itted by Bukhar i )  

Y o u w ill reco gnize the faithful, fo r they sho w  m ercy to  one ano ther, lo v e one 
ano ther and  are kind  to  one ano ther as if  they all w ere o f  the sam e bo dy. W hen  
one bo dy ails, the en tire bo dy ails. ( R epo r ted by N u´m an, t r ansm it ted by  
Bukhar i)  

T he best I slam  is that yo u feed  the poo r and  o f fer salutations to  tho se yo u 
kno w  and  those yo u do  no t kno w . ( R epo r ted by A bdullah ibn  ´A m r , 
tr ansm itted by Bukhar i )  

W hen yo u o bserv e four things there is no thing  in  the w o rld  that m ay cause 
yo ur lo ss o f  b liss: guard ing  o f  trust, truthfulness in  speech, goo d  co nduct and  
m o deration  in  fo od . ( R epo r ted by A bdullah ibn  ´A m r , t r ansm itted by  
Bukhar i)  

 
 

                                                        
196 from Submision (sayings of the Prophet), by Shems Friedlander (1977). 
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M u slim  E th ics o f W a r 1 9 7   

I f  a Christian G o vernm ent unsheathe the sw o rd  in d efence o f  Christians, then a 
M uslim , o n the p rincip les w hich w e ind icate belo w  o n the autho r ity  o f  the 
Q ur´an,  w ill stand  sho uld er to  sho ulder w ith it, ev en tho ugh, in so  do ing , he be 
acting  in o ppo sitio n to  a M uslim  P o w er. 

T he Qur´an sanctio ns the use o f the sw ord  under certain circum stances. F irst and  
fo rem o st, in  the cause  o f  r e l i g i o n — relig io n as such, it m ust be bo rne in m ind , 
and  no t I slam  exclusive ly. Fo r  this, tw o  d istinct o ccasio ns hav e been  m entio ned . 
F irst, w hen a ho use o f  w o rship  is in  d anger— be it  Chr ist ian , Jew ish, H indu, 
Buddhist, M uslim , o r  any o ther — a M uslim  is enjo ined  to  shed  his v ery b lo o d  to  
save it fro m  dem o litio n. Says the Q ur´an:—  

P erm iss io n  (to  fig h t) is  g ive n  to  tho se  up o n  w h o m  w a r i s  m a d e  b e c a u s e  t h e y  a r e  
o p p r e s s e d ,  a n d  m o s t  s u r e l y  A l l a h  i s  w e l l  a b l e  t o  a s s i s t  t h e m ;  

T h o s e  w h o  h a v e  b e e n  e x p e l l e d  f r o m  t h e i r  h o m e s  w i t h o u t  a  j u s t  c a u s e  e x c e p t  
t h a t  t h e y  s a y :  O u r  L o r d  i s  A l l a h .  A n d  h a d  t h e r e  n o t  b e e n  A l l a h ś  r e p e l l i n g  
s o m e  p e o p l e  b y  o t h e r s ,  c e r t a i n l y  t h e r e  w o u l d  h a v e  b e e n  p u l l e d  d o w n  c lo is te rs  
a n d  c h u rc h e s  a n d  sy n a g o g u e s  a n d  m o sq u e s  i n  w h i c h  A l l a h ś  n a m e  i s  m u c h  
r e m e m b e r e d ;  a n d  s u r e l y  A l l a h  w i l l  h e l p  h i m  w h o  h e l p s  H i s  c a u s e ;  m o s t  s u r e l y  
A l l a h  i s  S t r o n g ,  M i g h t y . 1 9 8  

I t is sign if icant that the  m osq ue is m entioned  last o f  all. T his sing le v erse has 
since been  responsib le fo r the safe ty [ under I slam ]  o f  all build ings ded icated  to  
any fo rm  o f  w o rship . . . . 

A gain, the use o f  the sw o rd  is also  perm issib le w hen freedo m  o f  conscience is 
at stake. O f  all re lig io ns, I slam  stands consp icuous in  establishing  a perfectio n 
o f  re lig ious freedo m .  

T h e r e  i s  n o  c o m p u l s i o n  i n  m a t t e r s  r e l i g i o u s 1 9 9  

- p ro claim ed  the Q ur´an, w hich has since been the M agna Carta o f  relig ion fo r  
peop les o f  all creeds under the rule o f  I slam . N o t on ly is all in terference w ith  
ano ther´s relig io us v iew s fo rb idden , but, sho uld  such in terference be enfo rced  
at the po in t o f  the sw o rd , i t is the duty o f  a M uslim  to  repel i t w ith the  sw o rd . 
I n  the m atter o f  relig ion, none m ay stand  betw een m an and  Go d . I t is the 
b irthright o f  m an to  ho ld  w hatev er conv ictions he deem s right. P ersecution o f  
o thers m ust be  resisted  at all co sts by a M uslim , irrespectiv e o f  w hether the  
aggriev ed  be  a Jew , o r a Christian, o r o f  any o ther faith. Fo r this purp o se the  
M uslim  is no t o n ly allo w ed , but en jo ined , to  f ight unti l p er fect re lig io us liberty  
has been established.20 0  

A s regard s tem po ral af fairs, autho rity to  w ie ld  the sw o rd  has been  lim ited  to  
o ne, and  o n ly o ne , case— se lf -d e fence . T his perm issio n has been  further  
restr icted  by the co nd itio n that as so o n as the  enem y shall hav e suspend ed  
ho sti lit ies, and  sho w n an inclinatio n to w ards p eace, then M uslim s m ust do  the  
sam e. T his is a p r incip le  w hich Britain  acted  upo n d ur ing  the  G reat W ar; and  
                                                        
197 From the Appendix to ´The Sources of Christianity´ by Khwaja Kamal-ud-Din (1924) 
198 Al-Qur´an 22:39,40 
199 Al-Qur´an 2:256 
200 Al-Qur´an 2:192.193 
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the Church suppo rted  her . W hatev er the interp retatio n p ut up o n the Serm o n o n  
the M o unt, the  fact rem ains that in co m po rting  herse lf  as she d id  in the  G reat 
W ar, Britain  fo llo w ed  the  teaching  and  exam p le  o f  the  P ro phet o f  A rab ia. 

M uham m ad had  to  f ight sev en  battles in all, o f  w hich the f irst three— the  
p rincip al o nes, the rest be ing  m o re o f  the nature o f  skirm ishes w hen a general 
state o f  w ar p revails— best i llustrate the p rincip le  in q uestio n. F o r th irteen lo ng  
years the P ro phet and  h is co m rad es w ere the v ictim s o f  inhum an p ersecutio ns 
at the hands o f  the M eccans— an histo rical fact ad m itted  by fr iend  and  fo e. H e 
suffered  all this w itho ut retaliatio n. W hen, ho w ever, th ings reached  a p itch w hen 
his life  itse lf w as in im m inent d anger , so m e safeguard  becam e necessary. T he  
v ery night w hen the co nsp irato rs w ere to  m ake aw ay w ith him , he m anaged  to  
escap e w ith h is lif e  to  M ed ina, in the co m p any  o f  h is d ev o ted  fr iend  A bu Bakr. 
But his enem ies d id  no t let h im  alo ne , ev en  in  th is far-o f f  re fuge  150  m iles fro m  
M ecca. Jealo us o f his success in his new  p lace o f  so jo urn, they m ad e rep eated  
e f fo rts to  n ip  the  tend er  p lant o f  I slam  in the  bud . I n all these three  battles, the  
lo cality o f  the battle f ie ld  is, I  th ink, a d ecisiv e facto r , sho w ing  that the M uslim s 
w ere  co nstrained  to  reso rt to  the sw o rd  in sheer se lf -d efence . T he  f irst o f  these  
w as fo ught at Badr, 120  m iles d istant fro m  M ecca, the enem y head quarters, and  
30  m iles fro m  M ed ina. A nd  w hat w as the co m parativ e streng th o f  the co ntend ing  
parties? 313 M uslim s against 1,0 0 0  M eccans. 

U had  w as the scene o f  the seco nd  battle . I t w as still nearer the M uslim ´s ho m e 
o f  ado p tio n— o nly 12 m iles fro m  M ed ina. T he re lativ e  streng th this tim e w as 
about 1,0 0 0  M uslim s to  3,0 0 0  M eccans. 

T he  third  w as an attack o n the  to w n itse lf . Sieg e w as laid  to  M ed ina w ith  an arm y 
10 ,0 0 0  stro ng . D o  no t these facts and  f igures— the lo cality o f  the actio n and  the  
re lativ e streng th o f  the tw o — furnish co nclusiv e  testim o ny to  the fact that se lf -
defence w as the o n ly  m o tive  w hich  p ro m pted  the  M uslim s to  str ike a b lo w ? T his 
is exactly  the o ccasio n w hen Jesus w o uld  hav e  us se ll our clo thes to  purchase 
sw ords. But it w as left to  M uham m ad to  i llustrate  also  the p ractical app licatio n o f  
the teaching  o f  the Serm o n o n the M o unt, and  this he d id  in a m anner un ique in  
the histo ry o f  the w o r ld . W ith 10 ,0 0 0  m en he m arched  against M ecca— the sam e  
M ecca w hich w as the scene, fo r long years, o f M uslim  persecution. T he to w n 
surrend ered , and  w as o ccup ied  w itho ut the sp illing  o f  a d ro p  o f  b lo o d . T he  
vanq uished , w ho  had  sp ared  no  ingenuity in inf licting  to rtures o n M uslim s— the  
ring leaders o f  the d ead ly o ppo sitio n, to rm ento rs, o ppresso rs, and  assassins— lay 
w ho lly at the m ercy o f  the v icto rs. N o  punishm ent w o uld  hav e been to o  hard  fo r 
them , acco rd ing  to  m o d ern m ilitary law s. But w as it that the " Sp irit o f  T ruth"  
had  to  p erfect the teachings o f  the P reacher o f the Serm o n o n the M ount— to  lead  
peo p le into  " all truth" ? W as it fo r  him  to  i llustrate, in  p ractice, the  p recep t o f  
Jesus:  "  L o v e  thine  enem y " ? 

Sum m o ning  their lead ing m en, he announced his decisio n— a decisio n beyo nd  
their w ildest expectatio ns o f  leniency— "  T his d ay there shall be no  repro ach o n 
yo u."  Such a m agnanim o us am nesty secured  to  the  M uslim s w hat co uld  nev er  
hav e been gained  in any o ther w ay—  v icto ry o ver their enem ies´ hearts by lo v e. 
T he gulf  o f  decades o f  b lo o d thirsty m alice w as bridged  by a sing le stro ke. L o v e  
w as app lied  to  ano int and  heal the raw  w o und  o f  hate. T he great and  fam o us 
dynasty o f  M uslim  rulers— the  U m ayyads— to  w ho m  the w o rld  is ind ebted  fo r  
vast treasures o f  art, o f  science and  o f  philo so phy, sp rang  fro m  the d escend ants 
o f  the  r ing lead er  o f  enem ies thus w o n o ver. 

So  lo ng  as m an is w hat he is, and  his nature is no t a true M uslim  o r a true  
Christian nature— w hich  are at bo tto m  o ne and  the sam e— w ar w ill rem ain an 
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ind ispensable facto r  o f  hum an lif e . N ev erthe less, unti l the arriv al o f  the  
m illenn ium , m uch can be do ne to  allev iate the terro r and  the suf fer ing  w hich are 
the o utco m e o f  w anto n brutality. Co nsequently , I slam , reco gnizing  w ar as an 
unavo id ab le  ev il, has at the sam e tim e laid  do w n, as far as po ssib le , rules and  
regulatio ns to  reduce its ev i ls to  the m inim um . T he H ague Co nferences, to o , 
so m e years since, fram ed  a co d e o f  w arfare fo r o bv iating  unnecessary b lo o dshed , 
lo ss and  suf fering ; but ho w  far it has succeed ed  in p ractice it is no t fo r m e to  say. 
I f , ho w ever, such restr ictio ns had  been im po sed  by the H and  o f  G o d , the 
adherents o f  the v ario us re lig io ns o f  the w o rld  w ould  have been m ore careful to  
abide by them . T he Q ur´an lays do w n: 

P e r m i s s i o n  ( t o  f i g h t )  i s  g i v e n  t o  t h o s e  u p o n  w h o m  w a r  i s  m a d e  b e c a u s e  t h e y  a r e  
o p p r e s s e d ,  a n d  m o s t  s u r e l y  A lla h  is  w e ll a b le  to  a ss is t th em .2 0 1  

A n d  f i g h t  i n  t h e  w a y  o f  A l l a h  w i t h  t h o s e  w h o  f i g h t  w i t h  y o u ,  a n d  d o  n o t  e x c e e d  
t h e  l i m i t s ;  s u r e l y  A l l a h  d o e s  n o t  l o v e  t h o s e  w h o  e x c e e d  t h e  l i m i t s .  

A nd  k ill th e m  w h ereve r yo u  find  the m , and  d rive  the m  o u t  f r o m  w h e n c e  t h e y  d r o v e  y o u  
o u t ,  a n d  p e r s e c u t i o n  i s  s e v e r e r  t h a n  s l a u g h t e r ;  a n d  d o  n o t  f i g h t  w i t h  t h e m  a t  t h e  
s a c r e d  m o s q u e  u n t i l  t h e y  f i g h t  w i t h  y o u  i n  i t ,  b u t  i f  t h e y  d o  f i g h t  y o u ,  t h e n  s l a y  
t h e m ;  s u c h  i s  t h e  r e c o m p e n s e  o f  th e  u n b e lie v e rs . 

B u t  i f  t h e y  d e s i s t ,  t h e n  s u r e l y  A l l a h  i s  F o r g i v i n g ,  M ercifu l. 

A n d  f i g h t  w i t h  t h e m  u n t i l  t h e r e  i s  n o  p e r s e c u t i o n ,  a n d  r e l i g i o n  s h o u l d  b e  o n l y  
f o r  A l l a h ;  b u t  i f  t h e y  d e s i s t ,  t h e n  t h e r e  s h o u l d  b e  n o  h o s t i l i t y  e x c e p t  a g a i n s t  
t h e  o p p r e s s o r s . 2 0 2  

T he P rophet M uham m ad also  enunciated  a system  o f  w ar, w hich I  g iv e be lo w , 
in  the  w o rds o f  his im m ediate successor, A bu Bakr: 

W h e n  y o u  m e e t  y o u r  e n e m i e s  i n  t h e  f i g h t ,  c o m p o r t  y o u r s e l f  a s  b e f i t s  g o o d  
M u s l i m s ,  a n d  r e m e m b e r  t o  p r o v e  y o u r s e l v e s  t h e  t r u e  d e s c e n d a n t s  o f  I s h m a e l .  
I n  t h e  o r d e r  a n d  d i s p o s i t i o n  o f  t h e  h o s t ,  a n d  i n  a l l  b a t t l e s ,  b e  c a r e f u l  t o  f o l l o w  
y o u r  b a n n e r s  b o l d l y ,  a n d  b e  e v e r  o b e d i e n t  t o  y o u r  l e a d e r s .  N e v e r  y i e l d  t o ,  o r  
t u r n  y o u r  b a c k s  o n ,  y o u r  e n e m i e s ;  i t  i s  f o r  t h e  c a u s e  o f  g o o d  t h a t  y o u  f i g h t .  
Y o u  a r e  i n c i t e d  b y  n o  l e s s  n o b l e  a  d e s i r e  t h a n  H i s  g l o r y ;  t h e r e f o r e ,  f e a r  n o t  t o  
e n t e r  i n t o  t h e  f i g h t  n o r  l e t  t h e  n u m b e r s  o f  y o u r  f o e s  a l a r m  y o u  e v e n  t h o u g h  
e x c e s s i v e .  I f  G o d  s h o u l d  g i v e  y o u  t h e  v i c t o r y ,  d o  n o t  a b u s e  y o u r  a d va n ta g es , 
a n d  b ew a re  h o w  yo u  s ta in  yo u r  sw o rd s  in  th e  b lo o d  o f h im  w h o  y ie ld s; n e ith e r  to u ch  ye  
th e  ch ild ren , th e  w o m e n ,  n o r  t h e  i n f i r m  o ld  m e n  w h o m  y e  m a y  f i n d  a m o n g  yo u r  
en em ies . In  yo u r  p ro g re ss  th ro u g h  th e  en em y´s  la n d  c u t  d o w n  n o  p a l m s ,  o r  o th e r  
f r u i t  t r e e s ;  d e s t r o y  n o t  t h e  p ro d u cts o f th e  ea rth  ; ra va g e  n o  fie ld s; b u rn  n o  d w ellin g s; 
f r o m  th e  s t o r e s  o f  y o u r  e n e m i e s  t a k e  o n l y  w h a t  y o u  n e e d  f o r  y o u r  w a n t s .  L e t  n o  
d e s t r u c t i o n  b e  m a d e  w i t h o u t  n e c e s s i t y ,  b u t  o c c u p y  t h e  c i t y  o f  t h e  e n e m y ;  a n d  
i f  t h e r e  b e  a n y  t h a t  m a y  s e r v e  a s  a n  a s y l u m  t o  y o u r  a d v e r s a r i e s ,  t h e m  d o  y o u  
d e s t r o y .  T r e a t  t h e  p r i s o n e r s  a n d  h i m  w h o  r e n d e r s  h i m s e l f  t o  y o u r  m e r c y  w i t h  
p i t y ,  a s  G o d  s h a l l  d o  t o  y o u  i n  y o u r  n e e d ;  b u t  t r a m p l e  d o w n  t h e  p ro u d  a n d  
re b e llio u s , n o r fa il  to  c ru sh  a ll  w h o  h a v e  b ro k e n  t h e  c o n d i t i o n s  i m p o s e d  o n  t h e m .  
L e t  t h e r e  b e  n o  p e r f i d y  n o r  f a l s e h o o d  i n  y o u r  t r e a t i e s  w i t h  y o u r  e n e m i e s :  b e  
f a i t h f u l  i n  a l l  t h i n g s ,  p r o v i n g  y o u r s e l f  e v e r  u p r i g h t  a n d  n o b l e ,  a n d  m a i n t a i n i n g  
y o u r  w o r d  a n d  p r o m i s e  t r u l y .  D o  n o t d is tu rb  th e  q u ie t o f th e  m o n k  o r  h e rm it a n d  
d estro y  n o t  t h e i r  a b o d e s ,  b u t  i n f l i c t  t h e  r i g o u r  o f  d e a t h  u p o n  a l l  w h o  s h a l l  

                                                        
201 Al-Qur´an 22:39 
202 Al-Qur´an 2:190-193 
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r e f u s e  t h e  c o n d i t i o n s  y o u  m a y  i m p o s e  u p o n  them . 1 

I  leav e it to  the jud gm ent o f  the read er to  d ecide ho w  far these  regulatio ns, if  
univ ersally ado p ted , w o uld  hav e co ntributed  to  the w e lfare o f  hum anity. 
G enerally  speaking, they have been observed  by M uslim s ever since.20 3 

 
 

                                                        
203 Written in 1924, these words of the Khwaja do not resonate with recent ´Islamist´ actions. More the pity. 
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